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Biblical Interpretation—OId Testament Poetry

Interpreting the Psalms

|. Stylistic Features of Poetry(cf. Bennie Wolvaardt,How to Interpret the Bible—
A Do-lt-Yourself Manual pp. 129-136see alsany Hermeneutics, “Special Literary
Methods”, pp. 38-41, for a further explanation of parallelisnthe psalms.

A. Repetition
Psalm 15(NIV)
LORD, who may dwell in your sanctuar

Who may live on your holy hill? inclusion
“2Hewhosewalk is blameless - —
Hewhosewalk is _ame €ss Who is repeated as well as the answer to the original
andwho does what is righteous, questionWho may dwell in your sanctuary? Who may

who speaks the truth from his heart live on your holy hill? The answers are found in w. 2, 3, 4
3and has no slander on his tongue and 5a which useho repetitively. Notice that v. 1 and 5b

. . are parallel and form anclusion bracketing verses 2-5a.
who does his neighbor no wrong P g

and casts no slur on his fellowman, The psalms express God's covenant law. Noticelififerent
4who despises a vile man references to the law (vv. 2b, 3; cf. Ex. 20: 16y119: 16); the
but honors those who fear the LORD.| @S¢ law against charging interest to the podsdycf. Ex. 22: 25);

ho k hi h hen it hurts the law against bribery in the courts (v. 5b; ofu 16: 19; Deut.
who keeps his oath even when it hurtg 27: 25), the keeping of oaths (Num. 30

>who lends his money without usury

and does not accept a bribe againSt the innocent. In any discourse, the purposerepetitior is
- /) emphasis The psalmist wishes to emphasize
He who does these things e olusi the importance of obedience in receiving the
; 1. Inclusion covenant blessings. However, he is not
will never be shaken. (Psalm 15:1-5 N teaching salvation by works (cf. Matt. 7: 21).

Psalm 29(NIV)
Ascribe to the LORD, O mighty ones,

ascribe to the LORBlory and strength. Glory and strength andthe
2 Ascribe to the LORDhe glory due his name | 9ior due his namecarries the
. Scr_l g ry_ phraseascribe to the Lord,
worship the LORD in the splendor of his holiness. further than the first line in v. 1
®The voice of the LORD is over the waters;

the God of glory thunders,

the LORD thunders over the mighty waters. This is also an example oimactic parallelismor
4 : . . staircase parallelisn{see p. 134 in Wolvaardt). Th
The voice of the LORD is powerful, parallel “begins with a statement in the first gea

1%

Ehe VO'C_e of the LORD is majestic. which is partially repeated in the second but edrri
The voice of the LORD breaks the cedars; further than it would be in synonymous parallelism”

the LORD breaks in pieces the cedars of Lebar| (Tremper Longmariiow to Read the Psalms,

8He makes Lebanon skip like a calf, 101, who uses this psalm as an example).

Sirion like a young wild ox.
"The voice of the LORD strikes with flashes of ligimg.
ﬁm‘voice of the LORD shakes the desert; the LORd&kss the Desert of Kadesh.
®The voice of the LORD twists the oaks and stripgsftrests bare.
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And in his temple all cry, "Glory!"

Old Testament Poetry

1The LORD sits enthroned over the flood:

the LORD is enthroned as King forever
" The LORD gives strength to his people;
the LORD blesses his people with peace. (Psalm2DNIV)

Other psalms with repetition: Psalm 150; Ps. 136;1B5

B. Parallelism

1. Similar (Synonymous) Parallelism-the thought or expression of the first line is
repeated by the second line using different words.

Psalm 8(NIV) For the director of music. According tpttith. A psalm of David.

O LORD, our Lord, |

how majestic is your name 3

in all the earth! // b

4 A

You have seyour glory a

above the heavens. b

2From the lips othildren and infants
you have ordaineghraise

because ofour enemies,
to silence the foe and the avenger.

*When | consider youheavens, o

the work of yourngers, b

the moon and Hhe stors, a

W

which you havet in place, b

Verse 1la and v. 9 form anclusion which forms a bracket [ ]
around wv. 1b-8. An inclusion sets the mood fer ¢ntire
poem at the beginning and gives the reader a sércdesure at
the end (Tremper Longman, IHow to Read the Psalms,
107). Thus, the inclusion serves asititeoduction and the
conclusionto the psalm. Beginning in 1b and continuing
through v. 8, psalmist gives examples of the mgjekthe
Lord. Thenameof the Lord is synonymous with His bei

God’sglory is also synonymous with Hisame. Theearth
and theheavensare synonymous with the sphere or locatio
of God’s glory—everywhere.

Children and infants are antithetically parallel tpour
enemies. Thepraise of children and infants is
antithetically parallel to thsilenceof the foe and the
avenger. Theantithesispresented here is an expressipn
of the antithesis between theedof the woman and the|
seed of the serpent in Gen. 3: 15 (cf. Matt. 2]:al€o
see myHermeneutics, IV. Interpreting the Psalms
B. Strategy for Interpreting the Psalms

2. Understand the theology of the psalms

o9 T oD

Theheaven:is parallel tahe moon and star: which exist in
the heavensThe work of your fingers is parallel to the
activity of seting the moon and the stars in placeas if God
took the moon and stars and hung them in the heawith
His hands. Notice that the parallelism is exprédse
different font styles. The student can use indicaymbols.
What is theologically interesting about this verseiis
brings up the subject ainthropomorphism (ascribing to
God a human characteristic).
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*what isMAN C
i i In the third line, the questiomhat is is implied, so the line could

that you aremindful of him, ¢ read,what is the son of man7his is called arllipsisand serves to
bind two lines (and thoughts) more closely togetbeemphasis.

thesoN OF MAN C Beingmindful of man—having man on His mind—is the same as
caring for Him. Man is the image of God; conseqglyerdod has

. man continually on His mind.
that youcare for him? d Y

®You made him a little lower than the heavenly being €

These two verses express man’s unigye
ontological (being) status as th@own
and crowned him w,‘fbg/o,y and honor. f | of creation as well as his unique role a$
God's vice-regent (ruler with God but
6 under God). In ancient times, the
You made him ruler over the works of your hands; e | footstool of the king would have the
names of conquered enemies written dn

youlout cvcrytﬁ/hgunc/crﬁlis fect: f the footstoolunder his feet(Ps. 110: 1)
7 Possible sermorvain ldea—God created
all flocks and herds, man for the purpose of ruling the world
under His authority
and the beasts of the field! Question: How did God do this?
I. He created man in His own image a
. . i little lower than the angels (v. 5a
®the birds of the ar, E:@'gﬁs'?ngwhich II. He made man thegcrovfm (thé most
extends the idea o important part) of creation (v. 5b)
and the fish of the sea, everything under Ill. He made man His vice-regent over
his feet.(see creation (w. 6-8).
all that swim the paths of the seas.| explanation Included in the sermon would be man’s
below' responsibility to rule the world with wisdom
K J : as a steward of the world, not as an owner

° 0 LORD, our Lord, how majestic is your name in all the earth! |

Psalm 19: 1-13 (NIV)

The heavens a
declare the glory of God,; b Theheavens andskies are parallel terms of location while
Hhe skies a declare and proclaim are parallel verbs of proclamation.

proclaim the work of his handsb

? Day after day c
they pour forth speech; d Day after day and night after night are parallel terms for
iaht after niaht ' c time whilepour forth speech and display knowledgeare
nig a_ cr nig parallel phrases for imparting knowledge.
they display knowledge. d
3There is NGGPEECH OR LANGUAGE d v Py | ot v. 4 bt
- . erse 3 is synonymously parallel to v. 4, but thera
ther(?the/.r voices nOF heard. e chiastic arrangement here witpeech or language
7’/76'//‘ voice goes out into all the earth e parallel withwords andtheir voice in v. 3b
theirwoRDS to the ends of the world. d corresponding ttheir voicein v. 4a.
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In the_heavens he has pitchetkat for thesun, |

“which s like abrideqroom//

coming forth from his pavilion,

like achampion //

ry’oicirg fo run his course.

® /t rises at one end of the heavens

and makes its circuit to the other;
nothing is hidden from its heat.

"The law of the LORD isperfect,

reviving the soul.
The statutes of the LORD arerustworthy,

making wise the simple.
8 The precepts of the LORD areight,

giving joy to the heart.
The commands of the LORD areadiant,

giving light to the eyes.
®The fear of the LORD ispure,

enduring forever.
The ordinances of the LORD aresure

and altogether righteous.

10 They are more precious than gold,

than much pure gold;
they are sweeter than honey,

than honey from the comb.

1By themis your servant warned;
in keepingthem there is great reward.

2Who can discern his errors?

Forgive my hidden faults.

13Keep your servant also from willful sins
may they not rule over me.

Then will | be blameless,

innocent of great transgression.

T o O 9 T 9 T 9 T 9 o 2

- o o 0o Qo o

-+ ® H®D® O

b

Old Testament Poetry

Bridegroom andchampion are synonymously
parallel. Coming forth andrejoicing to run are
parallel. His pavilion andhis courseas well as
coming forth andrejoicing to run. Like a
bridegroom andlike a championaresimilesusing
like orasto compare two dissimilar things (cf. my
Hermeneutics Ill. Special Literary Methods B.
Similes and Metaphorsp. 40)

Verse 4b and v. 6 form anclusion introducing
and concluding this section of the psalm. They are
labeledl!.

These are synonymous parallelisms whigh
are interconnected by subject matter and
verb forms. Someositive characteristic
of the law of God is given in the first liree
followed by apositive benefibf the law of
God in lineb in verbal form—reviving

the soul, making wise, giving joy, giving
light.

Notice the repetitive phrasef the Lord.
Also notice that théear of the Lord is
parallel to thdaw, statutes, precepts,
commands, ordinance®f the Lord.

Thus, there is no fear of God without a
reverence for His law.

This is adeveloping paralle which

extends the thought of the first lin&luch
pure gold extends the thought gbld, and
honey from the combextends the thought
of honey. In other words, it ifresh

honey straight from the comb.

Warning against the curses of the covenant
and a reminder of the blessings of the
covenant.

Verse 11, | believe, is an introduction to
vv. 12-13. The psalmist is making a
transition from the material analogies of
gold and honey to the spirituadward of
beingforgiven, free from theule of sin,
andinnocent.
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Psalm 147
Praise the LORD. Howoodit is to sing praises to our God, a Developing parallelism in
how pleasant and fittingto praise him! b which the second line extends

the thought of the first lin

2The LORD builds up Jerusalem; c
he gathers the exiles of Israel. d
®He heals the brokenhearted e
and binds up their wounds. f
“He determines the number of the stars g
and calls them each by name. (Psalm 147:1-4 NI h

2. Contrasting (Antithetic) Parallelism—the opposite thought or meaning occurs in the
second line (or verse). Line one (or the firsse@rcontrasts with line two (or the second verse).
The word,but, usually occurs at the beginning of line two (a #econd verse) as an

indication of contrast.

’Many are saying of me, “God will not deliver hins&lah
3BuT you are a shield around me, O LORD: you bestowyagda me and lift up my head.
(Psalm 3:2-3 NIV)

Notice thebut. Thisadversative conjunctiorsets up the contrast between v.2 and v.|3.

®You destroy those who tell lies; bloodthirsty ameteitful men the LORD abhors.
"BurT |, by your great mercy, will come into your housereverence will | bow down toward
your holy temple. (Psalm 5:6-7 NIV)

Declare them guilty, O God! Let their intriguestheir downfall.

Banish them for their many sins, for they have Hebdeagainst you.

1 Burt let all who take refuge in you be glad; let theveresing for joy.

Spread your protection over them, that those whke {@ur name may rejoice in you. (Psalm
5:10-11 NIV)

The LORD examines the righteous,
BUT the wicked and those who love violence his sotdhgPsalm 11:5 NIV)

You evildoers frustrate the plans of the poor,
BUT the LORD is their refuge. (Psalm 14:6 NIV)

You save the humble
BUT _bring low those whose eyes are haughty. (Psal2i7181V)

Some trust in chariots and some in horses,
BUT_we trust in the name of the LORD our God. (Psabi? AIV)

The lions may grow weak and hungry,
BUT_those who seek the LORD lack no good thing. (PO NIV)
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A righteous man may have many troubles,
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BUT_the LORD delivers him from them all; (Psalm 34NK/)

For evil men will be cut off,

BUT_those who hope in the LORD will inherit the lagésalm 37:9 NIV)

3’Consider the blameless, observe the upright; tiseaduture for the man of peace.
38BurT all sinners will be destroyed: the future of theked will be cut off. (Ps. 37:37-38 NIV)

3. Developing (Synthetic) Parallelism-the second line develops and completes the
thought of the first line. There is thereforeeastended or expounded thought the second
line of the parallelism. (See also the explanatiomp. 1.)

Psalm 5A psalm of David.

Give ear tany words, O LORD,
considemy sighing.

ZListen tomy cry for help,

my King and my God,

for to you | pray.

Al

%In the morning, O LORD, you hear my voic

in the morning lay my requests before you
andwait in expectation

“You arenot a God who takes pleasurén evil;

with you the wickedcannot dwell.

®>The arrogantannot standin your presence
you hate all who do wrong.

®You destroy those who tell lies;

bloodthirsty and deceitful men the LORiIDhors.

"But I, by your great mercyyill come into your house;
in reverencavill | bow down toward your holy temple.
8Lead me, O LORD, in your righteousness becauseyamemies—

make straight your way before me.

How is the thought in the second line an extension
exposition (explanation) of the first line? Thelaidn of
the wordsmy cry for help andfor to you | pray.
Furthermore, the psalmist expands on his addrebeto
Lord with my king and my God.There is further
extension in v. 3 withn the morning | lay my requests
before you and wait in expectation.Thus, he is
developingthe thought of the first line (v. 1). There is
also confidenceYou hear my voiceandin expectation.

Note also the developing parallelism in vv. 4-6,
Not a God who takes pleasure...cannot

dwell...cannot stand...you
hate...destroy...abhors. There is quite a step

Bl

from not taking pleasure in someone and
abhorring and destroying someone.

AZ

Returns to the
confidence of /

®Not a word from their mouth can be trust
their heart is filled with destruction

Contrasting (Antithetic) Parallelism consisting of meaning
blocks, not lines.Meaning block A contrasts with Meaning
block B". Confidentexpectation of being heardhanges to the
expectation of God'’s judgmerdn the wicked. Meaning block
AZ? returns to the positive confidence ofiA contrast with B
(note the wordbut) while B*returns to the negative descriptio
of the wicked. Thus, there is an ABAB parallelifstiowed by
another /£ at the enc

Their throat is an open grave; B?
with their tongue they speak deceit.
YDeclare them guilty, O God!

Let their intrigues be their downfaf——;
Banish themfor their many sins, C

for they have rebelled against you.

Meaning block €is adevelopmen or synthesis from B'and
B2. In B' and B, he simply states the fact that the wicked
cannot stand in God’s presence and then givegtzefur
description of them. But in'the calls down the wrath of God
upon them. This is known as amprecation.
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HBurT let all who take refuge in you be glad;

let them ever sing for joy.

3
Spread your protectionover them A

that those who love your name may rejoice in

Old Testament Poetry

A®is areturn to the positive expectation of thétégus
man who takes refuge in God. It is also a contigui
contrast. He calls for God’s blessi

U,

2Eorsurely, O LORD, you bless the righteous:
you surround them with your favor as with a shi¢Rkalm 5:1-12 NIV)

One more thing must be pointed out. Notice
Psalm 1. There is striking similari

howr$acontributes to the overdhemeof the Psalms found in

Psalm 7 A shiggaionof David, which he sang to the LORD concerning CasBenjamite.

O LORD my God, | take refuge in you;
save and deliver me from all wipoirsue me
2or theywill tear me like a lion

andrip me to pieceswith no one to rescue mg

0 LORD my God, if |have done this

> 4
and([if implied] there is guilt on my hands—
-
*if
> 4
or without cause have robbed my foe—

*then let my enemy pursue and overtake me;

let him trample my life to the ground
and make me sleep in the dustlah

I have done evil to him who is at peacéwne)

Save and deliver me.is an extension frorhtake refuge

in you. Furthermorethey will tear me like a lion and rip
me to piecess a development or extension frathwho
pursue me.lt is one thing to be chased, but another to be
chased by people who want to rip you to pieces!

If I have done evil to him who is at peace with me
is a development frorif | have done thisand

[if] ...there is guilt on my hands. Also, let my
enemy pursue and overtake més developed with
let him trample my life to the ground and make
me sleep in the dust.

% Arise, O LORD, in your angetr;
rise up against the rage of my enemies.
Awake, my God; decree justice.

Rise up against the rage of my enemies. Awake, r3od;
decree justicedevelops the first linérise, O Lord, in your
anger.

’Let the assembled peoples gather around
Rule over them from on high;
8let the LORD judge the peoples.

Judge me, O LORD, according to my righteousness,

according to my integrity, O Most High.

you. The last four lines of w. 7-8 develop the thougILt

of the first line of v. 7. They are not mere
repetitions, but expositions or explanations of t
first line. Let God judge those who are assemb
around Him, including m

ne
ed

°0 righteous God,

who searches minds and hearts,

bring to an end the violence of the wicke
and make the righteous secure.

My shield is God Most High,

who saves the upright in heart.

" God is a righteous judge,

a God who expresses his wrath every d
21 he does not relent,

he will sharpen his sword;

he will bend and string his bow.

¥He has prepared his deadly weapons
he makes ready his flaming arrows.

at

of

Note the development in vv. 11-13. God is not anhghteous
judge who daily expresses His anger against sintibudoes not
cease doing so nor does He ever soften toward entegp sin.
Rather, He prepares His weapons which will be agginst the
wicked. He is sharpening His sword, stringing btisv, and
dipping His arrows in flammable liquids to shoatrfling arrows

into action—preparing to do battle against the witkn behalf of
the righteous. Verses 11-13 are also an extemdion. 9-10 in
which the psalmist prays for Godhaing to an end the violence

confidence that Gosaves the upright in heart.Now, in vv. 11-
13, the psalmist describes God’s answer to hisgoray

the wicked. Upon hearing the prayer of the gBghts, God goes

the wicked and make the righteous securéie has
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4. Climactic Parallelism(Also known as Repetitive or Staircase Parallelism)
One or more elements from the first line are regeat the second (or third) line and thain
emphasisor climax comes at thend of the second line. Climactic parallelism moseaftomes
at the end of a strophe or a grouping of lines wiitcm a unit within the poem (see p. 1).

Psalm 24 (NIV)

’Lift up your heads, O you gates; @
be lifted up, you ancient doors, b A
that theKing of glory may come in. ¢

Verse 7 begins a strophe (a grouping of lines fogna
unit). The climactic parallelism will come at teed of

®Who is thisKing of glory ? d this strophe.
The LORD strong and mighty, e B Notice the repetition of word&ing of glory andthe
the LORD mighty in battle. f Lord strong and mighty, the Lord mighty in battle.

Then there is the repetition of the questdfo is this
king of glory? which reaches a climax in v. I9/ho is

9 ; .
Lift up your heads, O you gates;  a he, this king of glory?followed by the answer every

lift them up, you ancient doors, _ b A | | worshiper is waiting forThe Lord Almighty, he is the
that theKing of glory may come in. ¢ King of glory. (Of course!)
Who is he, thiking of glory ? d
The LORD Almighty — e | B The climax
d

he is the King of glory. Selah
(Psalm 24:1-10 NIV)

This is an example of whglimactic
. parallelismis also calledepetitiveor staircase
Psalm 29: 1-2 (NASB) parallelism .“As these names imply, repetitive
Ascribe to the LORD, O sons of the mighty parallelism begins with a statement in the first
. ! ! phrase which is partially repeated in the secand
scribe _to the LORD glory and strength. ) but carried further than it would be in
Ascribe to the LORD the glory due to His nar| synonymous parallelism” (Tremper Longman

Worship the LORD in holy array. How to Read the Psalmg. 101).

II. The Classification of Psalms(p. 230, Wolvaardt; cMcNeill, Hermeneutics p. 86).
A. Laments

1. Individual laments (Psalm 3, 22, 31, 39, 42, 57, 71)

Psalm 22 (NIV)
For the director of music. Tihe tune of The Doe of the Morning.” A psalm of David.

My God, my God,

David begins the psalm with amvocatior calling upon God.

ot ; This is followed with dament(or a “complaint”) about his
[first invocation] feeling of forsakennessHérmeneutics Elements of a
why have you forsaken me? lament,p. 89). Thus, he freely “states the problem that i

Wh far fi . being experienced” (p. 146, Wolvaardt). Here,she i
y are you so iar rrom saving ime, “frustrated by God himself"Hermeneutics p. 88,c).

so far from the words of my groaning? | Notice the wordbut—relationship between syntactical
parts. He cries to Godhut God does not seem to answer.

[first lament against God]
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>0 my God,
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[second invocation]

I cry out by day,

BUT you do not answer,

by night, and am not silent.

3YET you are enthroned as the Holy One;
you are the praise of Israel.

? In you our fathers put their trust;

they trusted and you delivered them.

°> They cried to you and were saved;

| once viewed wv. 3-5 as axpression of confidenc
However, during class, Silas McNeill and Ekada
Santulinous offered another possibility. Davictid
complaining and essentially says, “You have detider
our fathers in the past; therefore, why don't yeliver
me now in the present?” In light of God’s willingseto
deliver in the past, he is now confused at Godisaagnt
absence. Notice the woyat—relationship between
syntactical parts—which presents a contrast between
what God did for théathers and what He seems to be
doing now. All the major translations usget or abut
to indicate this contra:

in you they trusted and were not disappointed.

[secondlament_against God]

P
<«

Break or space between the strophes in most ttaorsa

®BuT | am a worm and not a maa]

scorned by men and despised by the pefigle
" All who see me mock méa]

they hurl insults, shaking their headbj

8"He trusts[a] in theLORD [b];
let theLORD [b] rescugrim. [a]
LetHIM [b] deliverivim, [a]
sincele [a] delights inHim " [b]

9 T T o

Here, David is complaining abotite actions of other:
against him(Hermeneutics p. 88,b). Therefore, in the
same lament you may find a complaint about Godi®as
(or lack of actionand about men’s actions. The quotatiom
in v. 8 is spoken in mockery (cf. Matt. 27: 41-48ecause
of the structure, | am inclined to interpret the@®lhe as
David since He trusts in the Lord” refers to David. The
enemies mockingly say, “Since David trusts andgthdi in
the Lord, then let the Lord rescue him.” The iptetation
could go the other wayHe delights in him could mean
that God delights in David—the usual interpretatjoi
Psalms H.C. Leupold).

[first lament against the actions of others

A
<«

Y ET you brought me out of the womb;  a

YOU MADE ME TRUST IN YOU b
even at my mother's breast a
9 From birth | was cast upon you; a
from my mother's womb a
YOU HAVE BEEN MY GOD. b

[second lament against God]

Do not be far from me,

for trouble is near and there is no one to help.

[first supplication]

Break between stroph:

Break between stroph

Thechiastic structure and repetition of vv. 9b-10
emphasizes the close relationship David has had wijt
God since the time he was born. Noticeyben v.
9—relationship between the different syntacticatgpal
Like vv. 3-5 above, this is also a continuatiorited
lament Paraphrased, “I have never consciously
known a day when | did not trust in you; therefore,
why won'’t you help me?” David was a covenant chi|d
whose father and mother taught him about the
covenant Lord from birth. This does not, however,
insulate the child of God from trouble and
persecution—contrary to the “health and wealth
gospel”.

10
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2Many bulls [a] surround mefb]

strong bulls of Bashan [a]encircle mejb]
13Roaring lions tearing their preya]
open their mouths wide against g

[second lament against the actions of others]

2 I am poured out like water,

and all my bones are out of joint.

My heart has turned to wax;

it has melted away within me.

> My strength is dried up like a potsherd,

and my tongue sticks to the roof of my mouth,

Vou lay me in the dust of death.
[third lament against God]

*Dogs[a] have surrounded mfh]

a band of evil men[a] has encircled méb]
they [a] have pierced my hands and my féke}.
"1 can count all my bones; [c]

people[a] stare and gloat over nib]

8 They [a] divide my garments among théhj
and[they-a] cast lots for my clothingb]

[third lament against the actions of others]

P
<«

BuT you, O LORD, a

Old Testament Poetry

Continuing lament (complaint) concerning men’s
actions against him (vv. 12-13). (Note Hizabab
parallel.)

Lament against God continues in vv. 14-15
concluding withYou [not they]lay me in the dust

of death. David recognizes that what men do to hin
is the result of God’providence and permissionif
God could not control men, why should David pray
to God for deliverance? This recognition refers us
back to the initial complaint againGod, “Why
haveyou forsaken me?”

Note thesimile “like water”,in v. 14. Verses 14-15
is also adeveloping parallelvith a possiblelimax

in v. 15b,you lay me in the dust of death David
feels that his life is ebbing away (slowly being
extinguished), and his despair is climaxed in the
conclusion that God has forsaken him.

“Dogs” is a reference to pagan Gentiles. By now yi
will readily recognize this psalm as a type of the
crucifixion of Christ during which he was
surrounded by mocking Jews and Gentile Roman
soldiers.

The secondthey] in v. 18 is implied but not verbally
expressed.

Break between stroph

be not far off; b
EE——
O my Strength, a

come quickly to help me. b
>

*ODeliver_my life b
>

from the sword, c
[deliver] my precious I&a b

Note thebut—relationships between the different syntacti
parts (p. 150, Wolvaardt).

This is the seconslupplication (plea for help) which is a
developing parallelfrom the first supplication in v. 11.
(Notice the different fonts or lettering.

Further, vv. 20-21 is a development or extension 49,
come quickly to help me. That is,help meescapdrom the
power of the dogs...from the mouth of lions...from the
horns of the wild oxen.

Notice that the last three dangers metaphors He is not
talking about animals, but people. Also noticeriyetition of
the prepositionfrom.

| have addedideliver] since the verb is implied.

The parallel is further developed frddeliver my life to my
precious life and fromRescue mdo save me.

Therefore, the psalms can be classified in mone tme way.
This is clearly dament, but one which containsdeveloping

from the power of the dogs. c

*Rescue me b

from the mouth of the lions; C parallel.
save me b

—_—>

from the horns of the wild oxen. ¢
[second supplication]
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[a]
[b]
[b]
[a]

22 I will declare your name
—_ e
to- my brotirers;
uv the congregation

I will praise you.

2You who fear the LORD,
raise him!
prai i

[c]
[d]

All you descendants of Jacob, [c]
honor him!

[d]
[d]

Revere him,

all you descendants of Israel ! [c]

[first call to praise]

*FoR he has not despised or disdained [a]

the suffering of the afflicted one;
he has not hidden his face
4—

[b]
[a]

[b]
[a]

[b]

from him
BUT has listened
4—

to his cry for help.

[first reason for praise]

<«—— | Break between stroph

>From you comes the theme of mraise in the great assembl
before those who fear you will I fulfill my vows.

?°The poor will eat and be satisfied:

they who seek the LORD wifiraise him—

may your hearts live forever!

2’ All the ends of the earth will remember amndn to the LORD

and all the families of the nations wilbw down before him,j

[second call to praise]

8£0R dominion belongs to the LORD and he rules ovemgitéons.

Old Testament Poetry

Notice the subjedt), verb forms
(will declare; will praise you),
prepositional phrases and the
objects of prepositionsd my
brothers, in the congregation).
All of these grammatical
elements help us see the stylisti¢
features and structure of poe

Theconclusior of the lamentin

this case, is aymn of

thanksgiving or praise
(Hermeneutics p. 89, 2. g.“Hymn
or blessing”; cf. Wolvaardt, p. 146)
Verses 22-24 might also be
interpreted as anotheonfession of
trust. David is praising the Lord
ahead of time for what he interpret
as sure deliverance based upon
God'’s actions in the past (vv. 3-5;
note the past tense verbs). But |
believe the section is actually the
beginning of the conclusion—a
hymn of praise.

The structure for thisymn of
praiseis the following: (1) a call to
praise; vv. 22-23 (2) reasons for
praise; v. 24 (3) further call to
praise; vv. 25-27. The second call {o
praise is followed by (4) another
reason for praise; v. 28.

Notice theFor of v. 24 indicating a
syntactical relationship—in this
case, a reason for prai$@r occurs
again in v. 28 introducing a second
reason for praise. Thus, the reasonp
indicators learned for
exposition/exhortation also apply tq
the interpretation of poetry.

U7r

29 All the rich of the earth will feast and worshigl; \@ho go down to the dust will kneel before

him—those who cannot keep themselves alive.

0 posterity will serve him; future generations widl told about the Lord.

#They will proclaim his righteousness to a peoplewgorn—
for he has done it.

[second reason for praise]

Westminster Theological College and Seminary—Ugandin—March, 2011
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Psalm 42 (NIV)

Old Testament Poetry

For the director of music. faskilof the Sons of Korah.

Note thesimilein v. 1 usingas--As the deer
pants...Panting means breathing heavily and
rapidly. Here, it is used figuratively of the
psalmist’s strong desire for God. Another
metaphor is used in v. fhirsts. Verse 2is a
developing parallefrom v. 1 that further extends
and develops the thought of desiring GBdr the
living God [d] developsfor God just before i

1As the deer [a]
pants [b]
for streams of water, [c]
so my soul [a]
pants [b]
for ‘you, 0 God. [c]
> My soul [a]
thirsts [b]
for God,
for the ﬁw‘nj God, [c]

[invocation—calling upon God]

WHEN can I go and meet with God? [a]
3 My tears have been my food [b]
[c]
[d]
[c]

day and night,
WHILE men say fo me
all day long,
“W HERE is your God?”

[a]

[first lament concerning men'’s actions]

*These things | remember as | pour out my soul:
how | USED TO GO with the multitude,

LEADING the procession to the house@bd,
wHOUTS of joy and thanksgiving

AMONG the festive throng.

[second lament concerning his own thoughtSle—— Hermeneutic:

Break between strophes

When can | go and meet with God‘is not a

rhetorical question. The psalmist seriously
questions God'’s presence in his situation.

Theology—This is the purpose of laments. The
are inspired expressions of the sense of
forsakenness which God'’s people often
experience

Thewhenand thewhile are syntactic indicators
showing thedemporal(time) relationship
betweerMy tears have been my foocandmen
say to me. The psalmist is suffering severe
emotional pain while his enemy taunts him,
Where is your God?” In other words, “Because

of your bad circumstances, God must not be here.

He must have abandoned you!”

Used to gcis anothetemporal indicato

showing that the events of v. 4 are no longer tr
Note thestair-step, climactic parallelism
emphasizing the anguish of his soul as he

je.

remembers better timi

p. 88,(a)

*Why ave yow downcast, O my sowl?
Why so- disturbed. witivin me?

Rhetorical questiondemanding a certain answer. THh
psalmist already knows the answer to these questio
They are found in v.5b—He is not putting his trust
where it belongs, in God.

Put yowr hope un God, for | wlll yet praise him,

my Savior and.’ my God.

[first confession of trust and first hymn of praéd

Verse 5 forms the introduction of an
inclusion which includes vv. -10

13
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Inclusion
Y ~~ Verses 5-7 contairlameni, confession of true,
. o and ahymn of praise. The psalmist is
My soul is downcast within me; beginning to “preach the gospel to himself” the
) ) ) moment he ask&Vhy are you downcast, O my
[third lament concerning his own thoughts] soul?...He then discerns the answer to his

despair—not to rufrom God but to rurto Him.

THEREFORE | will rememberyou Note also the syntactic relationship indicator,

|:|'> therefore. He says to himself, “I am downcast
from the land of the Jordan, therefore, the only remedy for my despair is tg
the heights of Hermon— remember God’s lovingkindness in spite of His
—I—‘ from Mount Mizar. severe providence (vv. 5-7). Note tnetaphor
inv. 7. The psalmist likens the severe

providences of God to wave after wave of rapid
waters rolling over him and threatening to
drown him. Therefore, he complains to God that

[second confession of trust]

" Deep calls to deep in the roar of your waterfalls; His providence may prove to be his undoing.
He may not be able to survive any more
all your waves and breakers have swept over me. calamities. God's providence is often like

this—severe rather than pleasant—and
sometimes we don’t know how much more we
can endure (cf. Job 23: 1

[fourth lament concerning God’s actions]

8By day theLORD directshis love,
at nighthis song is with me—a prayer to ti@od of my life.

[third confession of trust and second hymn of psai
< Break between stropt

® [ say to God my Rock, “Why have you forgotten me?

. Notice the repetitive refraing]l day long
Why must 1 go about mourning, oppressed by the enemy?” | andwhere is your God?(w. 3, 9)

9 My bones suffer mortal agony as my foes taunt me,

saying to me all day long, "WHERE 1s your God?”

[fourth lament concerning God's actions and merestions]

— -
Inclusion
< Break between stropf
YWy are yow downcast; O my soud? : —
. L Notice the repetitive strophe that forms gn
Wy so- disturrbed. withvin me? inclusion with v. 5. The inclusion places
Puty | in God, a bracket around vv. 6-10. This inclusion

is theemphasis of the whole psalm
for | wlll yet praise him, my Savior ond. vy God. Whenever we feel abandoned by God, we
must preach to ourselves, assuring
[fourth confession of trust and third hymn of prag] ourselves that external circumstances d¢
not indicate that we are abandoned.
Compare this structure with Wolvaardt, p.

Originally, Pss. 42 and 43 were one psalm. ExarRime 146 and McNeill, p. 89. Each psalm of
43 for many repetitions from Ps. lament will vary in organization but will
have some or all the elements listed on p.
89.
14
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2. Corporate Laments(Psalms 12, 44, 80, 94, 137; Wolvaardt, p. 2313 Bk 60,
Hermeneutics p. 80).

Psalm 22 is amdividual lament dealing with David’s personal feelings afsbkenness. Some
laments, however, are concerned with God’s dealwtisthecorporate nation of Israel;
therefore, the interpreter must determine whicimelets of the Israel’s situation would apply to
the corporate congregation, the church. Psalnmo60erns defeat in battle which David
interprets as the judgment of God and the rejeafderael. You will notice the historical
heading at the beginning of the Psalm. R&&hm. 8andl Chr. 18for the incidents which
may have given rise to this Psalm. The differesdabat these narratives give no hint of any
defeat. For a discussion of this difference, sexgpbld, cited below.Although the headings of
the Psalms are not inspired by the Holy Spirit, die well to pay attention to them and trust
them as historically accurateH.C. Leupold, one of the greatest expositors efRealms, makes
the following remark concerning the heading of Bsalm 60 which is applicable to other
headings:

The heading of the psalm, which consists of twsesris a very helpful guide in the interpretatibthis

prayer. It again deserves to be accepted as beimgct as the headingsalf the psalms are (H.C. Leupold,
Exposition of the Psalmgy. 447; emphasis mine).

He also makes this remark about headings at therdiag of his book.

We arrive at the conclusion that, when a headiagnd that the psalm in question is associated sathe such
event, that possibilitdare not be lightly thrust aside but may be accep#es long as there is no conflict
between the claim and the contents of the psalBy way of illustration we may refer to the followg psalms
as involving such situations: 3, 46-48, 51, ettéypold, p. 8; emphasis mine).

Psalm 60 (NIV)

For the director of music. Tihe tune of The Lily of the Covenant.” Aniktamof David. For
teaching. When he fought Aram Naharaim and Aramafolnd when Joab returned and struck
down twelve thousand Edomites in the Valley of Salt

Theinvocationis subtle and is included in the firgt
. part of thelament. The corporate lament begins in
You have r%mw(’ us, O God, Lament the first verse with David’'somplaintfollowed
by FDT'HA upon immediately bysupplication Remember that he i$
AND st v in the heat of battle (see heading for historical
you hoae been ongry— context), and his urgency is reflected here. In
contrast to the repetitivae in Ps. 22, notice the
NOW restore us! Supplication repetitiveusin this psalm. Not David personally,
but Israel, has been rejectdtheology—Notice
2 You hone shhaken tHhhe land that David’'s complaint is not about Satan, but
. about God. It is not Satan, but God, who is in
and torn uf open; Lament control of the battle; and if things are going
poorly, God is the one who must be sought. Notice
mend its fractures, the number of timegou, my, mineoccurs in the
o s . Supplication psalm.
for it is quaking.

% You howe shown yowr people desperate times;
you hane gwen wsy wine that makes wy stagger.

Lament

Break between strophes

15
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“BuT for those who feayou,

. . Confession of trust
you have raised a banner to be unfurled against the ®elah

A banner was a long pole with an
>Save us and help us with your right hand, emblem on top, the equivalent of a

that those you love may be delivered. flag, representing the nation. It was

» Supplication used to rally the troops during a
battle. When the troops saw that thg
\ banner was visible, there was still
® God has spoken from his sanctuary: hope for victory.
“In triumph Twill parcel out Shechem
?nc_i measure off the Valley of SL_'CC_Oth- David now perceives that God has answered his
Gilead ismine, and Manasseh mine; supplication favorably and will now trounce (utterl
Ephraim ismy helmet, Judalmy scepter. defeat) the enemies of Israel. Tossinggardalupon
8 ; ; Edom is symbolic of gaining Edom as Israel’s
Moab ismy washbasin, Confession possession (Leupold; ¢dtep 50f HTIB, Read the
upon EdomZ'toss my sandal; of Trust interpretation of others). Gilead, Manasseh, Ephraim
over PhilistiaZ shout in triumph.” Judah, etc. were tribes and territories of Isragthv
2Who will bring me to the fortified city? belonged to God, and He was not willing to giventhe
Who will lead me to Edom? up-
Pl 't notyou, O God, Notice therhetorical tiol i 9-10. David i
. otice therhetorical questior in v. 9-10. David is
you who have rejeCted—.us SN convinced that God will once again go out with the
and no longer go out with our armies® ), armies of Israel.

1 Give us aid against the enemy,
for the help of man is worthless. Supplication David petitions God for help, or else all is
lost. He does not imply that God will

. . . . miraculously destroy the enemy without
YWith God we will gain the victory, Confession of Trust | Israel fightir)(g; but rgther, that nyo human
and Ae will trample down our enemies. effort will be adequate unless God is
fighting for Israel (cf. Ps. 20: 7; Isa. 31: 1)

B. Thanksgiving PsalmgWolvaardt, p. 231Hermeneutics p. 90)

In many laments, the psalmist makes a promise tht@at he will give thanks to Him if God

will hear his prayer and deliver him from the prasgéistress (Ps. 6, 13). The thanksgiving
psalm is the psalmist’s response to answered pragehere is a close connection between the
lament and the psalm of thanksgiving. In the tisankng of Ps. 18, there is a restatement of the
lament found in vv. 4-5 along with the acknowledgatthat his lament was heard and his
prayer answered (vv.6-19) (Longman, pp. 30-31).

Other examples of thanksgiving psalms are Pssn834 which have the following structure
(Harman, p.29):

1. Praise of the Lord, or Blessing

2. Testimony to God’s goodness in his life
3. Often there is a lament

4. Description of God’s salvation

16
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Psalm 32 (NIV)
Of David. Amaskil.

(1) 'Blessed [a]
is he [b]
(2) whosetransgressions [c]
ARE FORGIVEN
3) whosesins [c]
are covered.
(4) > Blessed. [a]
is the man [b]
(5) whosesin [c]
THE LORD DOES NOT
COUNT AGAINST HIM
(6) AND in whosespirit [c]

IS NO DECEIT. °

[1. blessing and 4. description of God'’s salvation]

<4—— Break between strophes

(7) *When | kept silent,

Old Testament Poetry

David begins with a pronouncement of
blessing Hermeneutics p. 90, a.).
Theology—The man who isruly forgiven is
not the man who merebsksfor forgiveness,
but the one who isincere and honesh his
repentance and who demonstrates the fruit |of
repentance (cf. Lk. 3: 7-14).

[d]
[d]

Note the paralleldransgressionsandsins;
forgiven, covered, the Lord does not count
against. In whose spirit is no deceis
parallel because it is the fruit of genuine
repentance.

One can see how the psalms arepbgular
theologyof the common people.

[d]
[d]

L 7-12 is dament. Line 7 is
antithetically parallel to L13—
keeping silentabout my sin
rather tharacknowledging my
sin.

[a]

(8) my bones wasted away through my groaning [b] L14-15 develop the parallel

(9) a” day |Ong‘ [C] begun |n_L1_3._Fur_ther, the_
[3. lament] , severe discipline in L8-12 is

(10) “For day and nlgh’c [c] antithetically parallel to the

(11) your hand was heavy upon me; [b] forgiveness in L16.

(12) my strength was sapped as in the heat of summer. Selah Theology—it is much better to

acknowledge our sin;
otherwise, we will surely

(13)°Then | acknowledged my sin to you [a] receive discipline from the
(14) AND did not cover up my iniquity. [a] Lord who will not allow His
(15) | said, “I will confess my tramegsions to the LORD"-{a] ::I‘letlﬁren to depart from the
(16) and you forgave the quilt of my sin. Selah  [b]

[2. testimony to God’s goodness in his Jitel 3-16

Break between strophes

Verse 5 is limactic parallel. Acknowledged my
sin=did not cover up my iniquity=I will confess my
transgressionsL14-15 develop the thought of L13.

6 .
Therefore let everyone who is godly pray to
y godly pray 10 Y

while you may be found;

surely when the mighty waters rise,

they will not reach him.

"You are my hiding place;

you will protect me from trouble

and surround me with songs of deliverari®elah

[2. testimony to God’s goodness in his life]

Break between strophes

Therefore refers back to David’s previous
experience: (1) agony while he kept silent and
refused to repent, and (2) forgiveness from God
when he finally repented.et everyone who is
godly pray is equivalent to “Let everyone who is
godly pray the prayer of repentance”. Thighty
watersis ametaphorfor God’s discipline (cf. Ps.
18: 16; 69: 1, 2; 144: 7, cited by Leupold, p. 268)
If he repents early, he can avoid unnecessary
discipline from the Lord.

17
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(24)®1 will instruct you and teach you In vv. 8-9, David—using the first person pronoussis
(25) in the way you should go; speaking words that he knows God wishes men toihegr
(26) I will counsel you and watch over you the light of his experience. Unlike David—who had
experience severe pain—God wishes men to repent
9 . earlier, not later (cf. Leupold, p. 269). Note #imile of
(27)° Do not beike the horse or the mule, | the horse or the mulewhich must beontrolled by bit
(28) which have no understanding and bridle because thelyave no understandingof their
(29) BUT must be controlled by bit and brid| owner’s purpose. If they would obey their masters,

; painful bits in their mouths would be unnecessary.
(30) o they will not come to you. Likewise, if men had better understanding of God’s

benevolent purposes, they would obey Him more hgag

(31) *°Many are thavoes [a] without unnecessary pain and suffering.
of the_wicked, [b]
(32) BUT the LORD's unfailing love surrounds [a] | verse 10 is an antithetic parallel which warfis
the man who trusts in hinjb] the covenant community not to go the way pf
the wicked which leads to many hardships
[4. description of God's salvation] (woes) but to trust God and experience His

love and protection.

Break between strophes

" Rejoice in the LORD and be glad, you righteous;

sing, all you who are upright in heart! A call to thanksgivin¢. Coming at the end

of the psalm, it gives the psalm a structurg
similar to that of the hymn.

D

Psalm 65 (NIV)
For the director of music. A psalm of David. A song

Praise awaits you, O God, in Zion; to you our vowsiill be fulfilled.

20 you who hear prayer, to you all men will come.

®When we were overwhelmed by sins, you forgave raursgressions.

“Blessed are those you choose and bring near to lireyour courts!

We are filled with the good things of your house,fojour holy temple.

®You answer us with awesome deeds of righteousness,

O God our Savior, the hope of all the ends of thatlh and of the farthest seas,
®who formed the mountains by your power, having amngourself with strength,
"who stilled the roaring of the seas, the roaring tbfeir waves, and the turmoil of the nations.
®Those living far away fear your wonders;

where morning dawns and evening fades you call Fosbngs of joy.

°You care for the land and water it; you enrichiitiadantly.

The streams of God are filled with water to provide people with grain,

for so you have ordained it.

Yyou drench its furrows and level its ridges;

you soften it with showers and bless its crops.

You crown the year with your bounty, and your casterflow with abundance.
2The grasslands of the desert overflow; the hiksaothed with gladness.
3The meadows are covered with flocks and the vakegsmantled with grain;
they shout for joy and sing.

The reader will recognizthiree of the following elements which are typical ofhanksgiving

psalm_. . As you can see, it is very difficult to distinguisbtween the

1. Praise of the Lord or a blessing three of the categoriea,(b, and d). Don’t worry too much

2. Testimony to God’s goodness in his li{ about this. Just look for these things in ordedemtify a

3. Lament (absent in this psalm) psalm of thanksgiving'. Generally s'peakibgl)ertains to

4. Description of God’s salvation God’s_temporal _beneflts and blessings WH||gerta|ns to
salvation from sin (v. 3) or from one’s enemies. (%k-8).

18
Westminster Theological College and Seminary—Ugandin—March, 2011



Biblical Interpretation Old Testament Poetry

Psalm 18For the director of music. Of David the servantta LORD. He sang to the LORD the words of this
song when the LORD delivered him from the handlidfia enemies and from the hand of Saul. He said:

| love you, O LORD, my strengthThe LORD is my rock, my fortress and my deliveray, God is my rock, in
whom | take refuge. He is my shield and the hormgfsalvation, my strongholdl call to the LORD, who is
worthy of praise, and | am saved from my eneniiéke cords of death entangled me; the torrents of
destruction overwhelmed me®The cords of the grave coiled around me; the snares death confronted me®
In my distress | called to the LORD; | cried to myGod for help. From his temple he heard my voice; mgry
came before him, into his ears.

Verses 4-5 contain a lament followed by God’s amswéiis prayer in v. 6 (cHermeneutics p.
90). The entire psalm is thanksgiving for his dedance. Furthermore, the description of God’s
salvation is especially evident in vv. 1-3. In th#bowing verses (vv. 19-27), David makes a
strongassertion of innocencavhich is sometimes included in lamentke(meneutics p. 89).

®He brought me out into a spacious place; he resmeedecause he delighted in Af&he LORD has dealt with

me according to my righteousness; according to theleanness of my hands he has rewarded nf&For | have

kept the ways of the LORD; | have not done evil byurning from my God. ?All his laws are before me; |

have not turned away from his decree$?| have been blameless before him and have kept myfstom sin. #*

The LORD has rewarded me according to my righteoussss, according to the cleanness of my hands in his
sight.*>To the faithful you show yourself faithful, to théameless you show yourself blamelé8g the pure you
show yourself pure, but to the crooked you showrselfishrewd?” You save the humble but bring low those whose
eyes are haughty.

Psalm 107 (NIV)

Give thanks to the LORD, for he is good; his loneleres forever.
[1. Praise of the Lord]

Z|et the redeemed of the LORD say this—those heereéd from the hand of the fd¢hose he gathered from the
lands, from east and west, from north and south.
[4. description of God's salvation]

“Some wandered in desert wastelands, finding notaycity where they could settfhey were hungry and
thirsty, and their lives ebbed away.
[3. Lament]

®Then they cried out to the LORD in their troublegdée delivered them from their distredde led them by a
straight way to a city where they could settle.
[4. description of God’s salvation]

8Let them give thanks to the LORD for his unfaililoge and his wonderful deeds for men,
[1. Praise of the Lord]

°for he satisfies the thirsty and fills the hungrghagood things.
[2. Testimony to God’s goodness in his life]

°Some sat in darkness and the deepest gloom, prissugéering in iron chains'for they had rebelled against the
words of God and despised the counsel of the Magh.i So he subjected them to bitter labor; they stumtded
there was no one to help.

[3. Lament]

3Then they cried to the LORD in their trouble, amdsaved them from their distre¥%e brought them out of
darkness and the deepest gloom and broke awayctiagirs.
[4. Description of God’s salvation]
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15| et them give thanks to the LORD for his unfailioge and his wonderful deeds for men,
[1. Praise of the Lord]

%for he breaks down gates of bronze and cuts thrbagh of iron.
[4. Description of God'’s salvation]

”Some became fools through their rebellious wayssarfigred affliction because of their iniquitiéThey loathed
all food and drew near the gates of death.
[3. Lament]

¥Then they cried to the LORD in their trouble, amdsaved them from their distre&&4e sent forth his word and
healed them; he rescued them from the grave.
[4. Description of God'’s salvation]

21| et them give thanks to the LORD for his unfaililoge and his wonderful deeds for mé&tiet them sacrifice
thank offerings and tell of his works with songgaf.
[1. Praise of the Lord]

#3Others went out on the sea in ships; they were Inaaits on the mighty watef8They saw the works of the
LORD, his wonderful deeds in the de&}or he spoke and stirred up a tempest that lifigd the waves® They
mounted up to the heavens and went down to thésigipttheir peril their courage melted aw&jlhey reeled and
staggered like drunken men; they were at their witd.

[3. Lament]

B Then they cried out to the LORD in their troubladaie brought them out of their distréSsie stilled the storm
to a whisper; the waves of the sea were husfiétey were glad when it grew calm, and he guidethttetheir
desired haven.

[4. Description of God’s salvation]

31| et them give thanks to the LORD for his unfailioge and his wonderful deeds for men.
32| et them exalt him in the assembly of the peoplé graise him in the council of the elders.
[1. Praise of the Lord]

%3 He turned rivers into a desert, flowing spring®ititirsty ground*and fruitful land into a salt waste, because of
the wickedness of those who lived théréle turned the desert into pools of water and thehgal ground into
flowing springs®there he brought the hungry to live, and they fashd city where they could setftéThey

sowed fields and planted vineyards that yieldediifiil harvest?®he blessed them, and their numbers greatly
increased, and he did not let their herds diminish.

[2. Testimony to God’s goodness in his life]

% Then their numbers decreased, and they were hurblglegpression, calamity and sorréihe who pours
contempt on nobles made them wander in a tracltaste.
[3. Lament

“1But he lifted the needy out of their affliction aimtreased their families like flock8The upright see and rejoice,
but all the wicked shut their mouths.
[4. Description of God’s salvation]

“3Whoever is wise, let him heed these things andidenshe great love of the LORD.
[1. Praise of the Lord]

20
Westminster Theological College and Seminary—Ugandin—March, 2011



Biblical Interpretation Old Testament Poetry

C. Hymns of PraiseWolvaardt, p. 147Hermeneutics p. 86).

We have discussed hymns earlier urldarents since laments commonly hakgmns of praise
in response to God’s answer to prayer. They areactexized by joyful praise of the Lord. The
basic structure of the hymn includes the following:

1. Call to praise
2. Reasons why God should be praised
3. Further (final) calls to praise

Psalm 111 (NIV)
Praise the LORD. | will extol the LORD with all nineart in the council of the upright and in theeasisly.
[1. Call to praise]

2Great are the works of the LORD; they are pondesedll who delight in thenf.Glorious and majestic are his
deeds, and his righteousness endures foréierhas caused his wonders to be remembered; th®li©gracious
and compassionattHe provides food for those who fear him; he remembés covenant forevetHe has shown
his people the power of his works, giving themItrels of other nation§The works of his hands are faithful and
just; all his precepts are trustwortfifhey are steadfast for ever and ever, done infditess and uprightnesHe
provided redemption for his people; he ordainectbigenant forever—holy and awesome is his name.

[2. Reasons for praise]

The fear of the LORD is the beginning of wisdonhyeio follow his precepts have good understandifghim
belongs eternal praise.
[3. Final call to praise]

Psalm 148 (NIV)

Praise the LORD. Praise the LORD from the heaversse him in the heights aboY@raise him, all his angels,
praise him, all his heavenly hostraise him, sun and moon, praise him, all you shistars?Praise him, you
highest heavens and you waters above the Skiesthem praise the name of the LORD,

[1. Call to praise]

for ne commanded and they were credteld set them in place for ever and ever; he gaweceed that will never
pass away.
[2. Reasons for praise]—notice the “for”, a reasolindicator

"Praise the LORD from the earth, you great seawresand all ocean deptfiightning and hail, snow and clouds,
stormy winds that do his biddintyou mountains and all hills, fruit trees and affiaes,"°wild animals and all

cattle, small creatures and flying birifkings of the earth and all nations, you princesahcllers on eartH?

young men and maidens, old men and childrtret them praise the name of the LORD,

[1. Call to praise]

for nis name alone is exalted; his splendor is aboeearth and the heaveti$de has raised up for his people a
horn, the praise of all his saints, of Israel, pkeeple close to his heart.
[2. Reasons for praise]—notice the “for”

Praise the LORD.
[3. Final call to praise]

Psalm 149 (NIV)
Praise the LORD. Sing to the LORD a new song, Hassp in the assembly of the saiftset Israel rejoice in their
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Maker; let the people of Zion be glad in their Kifget them praise his name with dancing and make artagiim
with tambourine and harp.
[1. Call to praise]

“For the LORD takes delight in his people; he crowreshibhmble with salvatiofiLet the saints rejoice in this
honor and sing for joy on their be@#lay the praise of God be in their mouths and a Beabged sword in their
hands! to inflict vengeance on the nations and punishmerthe peopleéo bind their kings with fetters, their
nobles with shackles of irofto carry out the sentence written against thems Ehihe glory of all his saints.

[2. Reasons for praise]—notice the “for”

Praise the LORD.
[3. Final call to praise]

Psalm 104 (NIV)
Praise the LORD, O my soul. O LORD my God,
[1. Call to praise]

you are very great; you are clothed with splendat majesty?He wraps himself in light as with a garment; he
stretches out the heavens like a femd lays the beams of his upper chambers on tleérs: He makes the clouds
his chariot and rides on the wings of the wittde makes winds his messengers, flames of firedrisasts® He set
the earth on its foundations; it can never be modu covered it with the deep as with a garmentviaeers

stood above the mountaifi&ut at your rebuke the waters fled, at the soungbaf thunder they took to flight;

they flowed over the mountains, they went down thvalleys, to the place you assigned for tHéfou set a
boundary they cannot cross; never again will thmyec the earti’He makes springs pour water into the ravines; it
flows between the mountaindThey give water to all the beasts of the field; Wikl donkeys quench their thirst.
The birds of the air nest by the waters; they simpng the branche$He waters the mountains from his upper
chambers; the earth is satisfied by the fruit sfaork."*He makes grass grow for the cattle, and plantsnam to
cultivate—bringing forth food from the earffiwine that gladdens the heart of man, oil to makefduie shine, and
bread that sustains his headtfThe trees of the LORD are well watered, the cedtsbanon that he planted.
There the birds make their nests; the stork hawoitse in the pine tree$ The high mountains belong to the wild
goats; the crags are a refuge for the corléJhie moon marks off the seasons, and the sun kndwes w go down.
#You bring darkness, it becomes night, and all thasks of the forest provif.The lions roar for their prey and
seek their food from Go& The sun rises, and they steal away; they returriamtbwn in their deng*Then man
goes out to his work, to his labor until evenitfgdiow many are your works, O LORD! In wisdom you maldem

all; the earth is full of your creaturésThere is the sea, vast and spacious, teeming vétitures beyond number—
living things both large and smafThere the ships go to and fro, and the leviathanighvyou formed to frolic
there?’ These all look to you to give them their food a firoper time®When you give it to them, they gather it
up; when you open your hand, they are satisfietl giiod things’*When you hide your face, they are terrified;
when you take away their breath, they die and netimthe dust’When you send your Spirit, they are created, and
you renew the face of the earthViay the glory of the LORD endure forever; may tH@RD rejoice in his works—
*2he who looks at the earth, and it trembles, whelies the mountains, and they smoke.

[2. Reasons for praise]—the works of God in creativand providence

331 will sing to the LORD all my life; | will sing pise to my God as long as | li¥&May my meditation be
pleasing to him, as | rejoice in the LORD.
[3. Further call to praise]

% But may sinners vanish from the earth and the wddi&no more.
[Imprecation—not usually part of a hymn; therefore, | have not given the imprecation a letter.]

Praise the LORD, O my soul. Praise the LORD.
[3. Final call to praise]
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D. Salvation History Psalms—(Psalms of Remembranc@)olvaardt, p. 231;
Hermeneutics p. 91; note, the revised list of elements fro@Dis found below)

1. Retelling the great events in Israel’s history

2. Focusing attention particularly on the Exodus fom Egypt

3. Stressing the faithfulness of God to his covenapromises

4. Stressing covenantal unfaithfulness of the Isréites

5. Stressing the faithfulness of God to his coventaurse for Israel’s disobedience

6. Doing this to call forth praise or to encouragduture generations to trust in the
Lord

Psalm 105

Give thanks to the LORD, call on his name; makekmamong the nations what he has dé6éng to him, sing
praise to him; tell of all his wonderful act&Glory in his holy name; let the hearts of those whek the LORD
rejoice.Look to the LORD and his strength; seek his faceags.

[Notice that this psalm resembles the psalm of thdsgiving. Were it not for the specific emphasis otsrael’s
history and God’s covenant faithfulness, it could b classified as such.]

®Remembethe wonders he has done, his miracles, and therjedts he pronouncetl) descendants of Abraham
his servant, O sons of Jacob, his chosen dhsis the LORD our God; his judgments are in &l ¢arth.
[1. Retelling the great events in Israel’s history]

8He remembers his covenant forever, the word he camded, for a thousand generatioiise covenant he made
with Abraham, the oath he swore to Isd8Ele confirmed it to Jacob as a decree, to Israahasverlasting
covenant™“To you | will give the land of Canaan as the pamtiyou will inherit.”

[3. Stressing the faithfulness of God to his covenaipromises]

12\When they were but few in number, few indeed, arahgers in it-*they wandered from nation to nation, from
one kingdom to anothéf:He allowed no one to oppress them; for their sakeebuked kings?“Do not touch my
anointed ones; do my prophets no harfttfe called down famine on the land and destroyethalt supplies of
food;*"and he sent a man before them—Joseph, sold asea'8IEhey bruised his feet with shackles, his neck was
put in irons°till what he foretold came to pass, till the worfitlee LORD proved him trué°The king sent and
released him, the ruler of peoples set him fre¢e made him master of his household, ruler oveafpossessed,
210 instruct his princes as he pleased and teackidiss wisdonf>Then Israel entered Egypt; Jacob lived as an
alien in the land of Hami?The LORD made his people very fruitful; he madantieo numerous for their foes,
whose hearts he turned to hate his people, to oensgainst his servant§He sent Moses his servant, and Aaron,
whom he had chosefi They performed his miraculous signs among themwhisders in the land of HarffHe

sent darkness and made the land dark—for had thtenehelled against his wordSMe turned their waters into
blood, causing their fish to di® Their land teemed with frogs, which went up inte tedrooms of their rulers.

He spoke, and there came swarms of flies, and gmatsghout their countr§?He turned their rain into hail, with
lightning throughout their land®he struck down their vines and fig trees and stettthe trees of their country.

He spoke, and the locusts came, grasshoppers withober°they ate up every green thing in their land, ate up
the produce of their sof® Then he struck down all the firstborn in their lattee firstfruits of all their manhoot.

He brought out Israel, laden with silver and galdg from among their tribes no one faltefé&gypt was glad
when they left, because dread of Israel had faltethem?°He spread out a cloud as a covering, and a figivi®
light at night.

[1. Retelling the great events in Israel’s histor2. Focusing attention particularly on the Exodus fom Egypt]

“OThey asked, and he brought them quail and satitffiesh with the bread of heavéhHe opened the rock, and
water gushed out; like a river it flowed in the elts

[1. Retelling the great events in Israel’s history]

*2For he remembered his holy promise given to higassgrAbraham.
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[3. Stressing the faithfulness of God to his coventaipromises]

“3He brought out his people with rejoicing, his chosaes with shouts of jo§*he gave them the lands of the
nations, and they fell heir to what others hacetbilor—
[1. Retelling the great events in Israel’s history]

“Sthat they might keep his precepts and observeahis.|
[6. Doing this to call forth praise or to encouragduture generations to trust in the Lord]

Praise the LORD.

[Again, an element of a thanksgiving psalm and theymn. Do not let this confuse you. Not every psalm that
has the admonition to “praise the Lord” should lessified as a hymn or thanksgiving psalm. CledHg main
emphasis of this psalm is themembranceof God’s mighty deeds of the past as confirmatibhis covenant
promises to the patriarchs—Abraham, Isaac, andaJaco

Psalm 78 (NIV)
A maskilof Asaph.

O my people, hear my teaching; listen to the warfdsy mouth?| will open my mouth in parables, | will utter
hidden things, things from of old®what we have heard and known, what our fathers tagiaus.
[1. Retelling the great events in Israel’s history]

*We will not hide them from their children; we wiéll the next generation the praiseworthy deedb®lL.ORD,
his power, and the wonders he has doHe.decreed statutes for Jacob and establishedwhia lisrael, which he
commanded our forefathers to teach their childtsa the next generation would know them, even tlidrem yet
to be born, and they in turn would tell their chéid.” Then they would put their trust in God and would fooget
his deeds but would keep his commands.

[1. Retelling the great events in Israel’s historg. Doing this to call forth praise or to encouragduture
generations to trust in the Lord—mmediately we recognize the direction in which gsalmist is heading. The
history lessons of past (notice the past-tense, Veds done”) must not be forgotten by the futueaeerations of
Israel lest they drift into idolatry. Sadly, thésexactly what happened except for a small remagtite nation (see
below). The same can happen to individual churelngsdenominations. Forgetfulness can ruin a tharc
denominatior]

8They would not be like their forefathers—a stubband rebellious generation, whose hearts wereoyat to
God, whose spirits were not faithful to hitithe men of Ephraim, though armed with bows, tuttmeck on the day
of battle;°theydid not keepGod's covenardnd refused to live by his law: They forgot what he had done, the
wonders he had shown them.

[4. Stressing covenantal unfaithfulness of the Iselites—n vv. 9-11, the psalmist begins to present specifi
examples of covenant unfaithfulngss.

If | were preaching from this text, | would bridgee gap between Israel and the church by drawing
attention to the church’s covenantal unfaithfulriesspreading the gospel. The conquest of Cangan b
the twelve tribes is an Offypeof the missionary expanse of the church and ttaptering of the earth
from the wicked through the dominion of God'’s p&opThis process will not be complete until the
return of Christ, but the church is commanded en@neat Commission to make disciples of all nations
which is essentially Christ’s “war-cry” to conqute world in the triune name of God. Now that Ghri
has shed His own blood for the nations, there ise®nl to shed any more blood. Wisateeded are
Christ’'s ambassadors proclaiming peace by mearepehtance and faith. Although the church has
succeeded in its missionary task in many waysastfailed to do all itould have doneén foreign and
domestic missionsThough armed with bows—namely, the gospel, the power of the Holy Spihig
great commission and the promise of his presend@athority inMatthew 28: 18-2Q plus material and
human resources—the church in many wags turned back on the day of battlechoosing instead a
comfortable lifestyle (cfHaggai) and the cultural status quo (the way things iaré} respective
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cultures. May we be faithful in finishing the task‘conquering Canaan” with the gospel! Note: s
a preview oModule 2: Interpreting OT narratives.

2He did miracles in the sight of their fathers ie tand of Egypt, in the region of ZodnHe

divided the sea and led them through; he made #tenstand firm like a walt*He guided them with the cloud by
day and with light from the fire all nightHe split the rocks in the desert and gave themneast@bundant as the
seas’®he brought streams out of a rocky crag and madenvlatv down like rivers.

[1. Retelling the great events in Israel’s histor2. Focusing attention particularly on the Exodus fom Egypt]

"But they continued to sin against him, rebellingtia desert against the Most HigHThey willfully put God to

the test by demanding the food they crav&tihey spoke against God, saying, “Can God spreatla in the
desert?°When he struck the rock, water gushed out, andrsisdlowed abundantly. But can he also give us?ood
Can he supply meat for his peoplé®”

[4. Stressing covenantal unfaithfulness of the Iskdites]

When the LORD heard them, he was very angry; histfioke out against Jacob, and his wrath rosesigisirael®?
for they did not believe in God or trust in hisidetance.

[5. Stressing the faithfulness of God to his covenacurse for disobedience—Fhis may sound strange to the
modern evangelical, but habitual disobediencesigia of unbelief. Unbelief, in turn, calls forthet judgment of
God against un-believers—a judgment which He “peasi in Deut. 27—28. For a NT example of this apic
refer to my commentary on 2 Tim. 2: 13 in whiclolléw the interpretation of William Hendrikse®, Timothy]

#ZYet he gave a command to the skies above and opeaetbtins of the heaverféhe rained down manna for the
people to eat, he gave them the grain of hedvbten ate the bread of angels; he sent them allabeé they could
eat.®®He let loose the east wind from the heavens anébktidl the south wind by his powéfHe rained meat down
on them Iil2<§ dust, flying birds like sand on thasteore?® He made them come down inside their camp, all atoun
their tents:

[3. Stressing the faithfulness of God to his covenapromises—God is a God of grace, and even when we are
unfaithful, He often blesses us anyway. Such kiisdrshould lead us to repentance (Rom. 2: 4hidrcase, His
kindness to the Israelites did not result in regeog, and the very thing they craved became a tutbem (see
below)]

They ate till they had more than enough, for he gigen them what they cravefiBut before they turned from the
food they craved, even while it was still in theiouths>*God’s anger rose against them; he put to death the
sturdiest among them, cutting down the young melsrail 32In spite of all this, they kept on sinning; in spif

his wonders, they did not belieV@So he ended their days in futility and their ydarterror.

[5. Stressing the faithfulness of God to his covenacurse for disobedience]

3*Whenever God slew them, they would seek him; tizgyedy turned to him agaifr.They remembered that God
was their Rock, that God Most High was their Redeem
[6. Doing this to call forth praise or to encouragduture generations to trust in the Lord]

% But then they would flatter him with their mouttgng to him with their tongues’ their hearts were not loyal to
him, they were not faithful to his covenant.
[4. Stressing covenantal unfaithfulness of the Isilites]

BYet he was merciful; he forgave their iniquitieslatid not destroy them. Time after time he resgdihis anger
and did not stir up his full wratf?He remembered that they were but flesh, a passeegb that does not return.
[3. Stressing the faithfulness of God to his covenapromises]

““How often they rebelled against him in the desed grieved him in the wastelarfdAgain and again they put
God to the test; they vexed the Holy One of Israel.
[4. Stressing covenantal unfaithfulness of the Isilites]

*2They did not remember his power—the day he redeghesd from the oppresséfthe day he displayed his
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miraculous signs in Egypt, his wonders in the regibZoan**He turned their rivers to blood; they could nonéri
from their stream$>He sent swarms of flies that devoured them, angsftbat devastated theffiHe gave their
crops to the grasshopper, their produce to thesto€ide destroyed their vines with hail and their syceevfigs

with sleet’®He gave over their cattle to the hail, their livest to bolts of lightning®He unleashed against them
his hot anger, his wrath, indignation and hostitigy band of destroying anget8te prepared a path for his anger;
he did not spare them from death but gave themtovire plague’*He struck down all the firstborn of Egypt, the
firstfruits of manhood in the tents of HatiBut he brought his people out like a flock; he fleeim like sheep
through the desertHe guided them safely, so they were unafraid; eisea engulfed their enemi®#s hus he
brought them to the border of his holy land, totiflecountry his right hand had takeftHe drove out nations
before them and allotted their lands to them aimlagritance; he settled the tribes of Israel inrthemes.

[1. Retelling the great events in Israel’s histor. Focusing attention particularly on the Exodus fom Egypt]

*But they put God to the test and rebelled agairestost High; they did not keep his statutékike their fathers
they were disloyal and faithless, as unreliabla &sulty bow>® They angered him with their high places; they
aroused his jealousy with their idols.

[4. Stressing covenantal unfaithfulness of the Isilites]

**When God heard them, he was very angry; he rejéstadl completely’He abandoned the tabernacle of Shiloh,
the tent he had set up among nféHle senthe ark ofhis might into captivity, his splendor into the darof the
enemy®*He gave his people over to the sword; he was vegyyawith his inheritanc&’Fire consumed their young
men, and their maidens had no wedding sdfigseir priests were put to the sword, and their wisi@ould not

weep.

[5. Stressing the faithfulness of God to his covenacurse for disobedience]

®Then the Lord awoke as from sleep, as a man wakesthe stupor of winé®He beat back his enemies; he put
them to everlasting shanféThen he rejected the tents of Joseph, he did mmtsehthe tribe of Ephrairffbut he
chose the tribe of Judah, Mount Zion, which he tb¥%He built his sanctuary like the heights, like tletl that he
established forevef’He chose David his servant and took him from treeptpens™' from tending the sheep he
brought him to be the shepherd of his people Jaufdisrael his inheritanc&And David shepherded them with
integrity of heart; with skillful hands he led them

[3. Stressing the faithfulness of God to his covenaipromises]

E. Psalms of Celebration and Affirmation(Wolvaardt, p. 231Hermeneutics p. 94)

1. Royal psalmgKingship psalms) Hermeneutics p. 94)

The characteristics of kingship psalms are thevalhg (but not all of them will be present in
every psalm):

a. Assertion that the Lord ("“Yahweh’) reigns

b. God's rule was from of old

c. God’s rule is not only over Israel but the wha world
d. In Zion the God of Israel is extolled as univesal king

Psalm 2 (NIV)

Why do thenations conspire

and the peoples plot in vain? c. God’s rule is not only over Israel but the whole

’The kings of the earthtake their stand | world. This is not plainly stated here but is impliethe

and the rulers gather together kings of the earth are uniting together to rebeliagf

against the. ORD God's rule over them. Rebellion implies a sovemeBpd
. . . against whom men rebel.

and against his Anointed One.

34Let us break their chains,” they say,
“and throw off their fetters.”
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*The One enthroned in heaven laughs;

ghe Lord scoffs at them. o c. God’s rule is not only over Israel but the

Then he rebukes them in his anger whole world (note:enthroned in heaven
and terrifies them in his wrath, saying, d. In Zion the God of Israel is extolled as
®“| have installed my King o&ion, my holy hill.” | universal king

’I will proclaim the decree of the LORD:

He said to me, “You are my Son; today | have becgme Father.
8 Ask of me, and | will make the nations your inhenite,

the ends of the earth your possession.

®You will rule them with an iron scepter;

you will dash them to pieces like pottery.”

Therefore, you kings, be wise; 3\ - -

be warned, you rulers of the earth. ¢. That this rule is not only

1gearve the LORD with fear over Israel but the whole
. : . world

and rejoice with trembling.

12Kiss the Son, >

lest he be angry

and you be destroyed in your way,

for his wrath can flare up in a moment.
Blessed are all who take refuge in him. J

Based on my observations, | would add the follovtmthe list of characteristics of kingship
psalms (but again, not all of them are presenvaryekingship psalm):
e. God’s rule is a rule of justice and righteousnes the kind of rule which should
characterize any earthly kingdom, especially the kigdom of Israel(Note the analysis
below of Psalm 72)

Psalm 72 (NIV)

Of Solomon.

‘Endow the king wittyour justice, O God, the royal son witpour righteousness. 2 He will judge your people in
righteousness, your afflicted ones with justice. ®The mountains will bring prosperity to the peophes hills the
fruit of righteousnes§ He will defend the afflicted among the people and save the children of the needy; he will
crush the oppressor. ®He will endure as long as the sun, as long as thengrthrough all generatiorfdde will be
like rain falling on a mown field, like showers we&ing the eartH.In his days the righteous will flourish; prosperity
will abound till the moon is no mor&He will rule from sea to sea and from the River tdhe ends of the earth?
The desert tribes will bow before him and his enenes will lick the dust.*° The kings of Tarshish and of
distant shores will bring tribute to him; the kings of Sheba and Seba will present him gifts* All kings will

bow down to him and all nations will serve him®?For he will deliver the needy who cry out, the afflicted who
have no one to help. 8 He will take pity on the weak and the needy and save the needy from death.* He will
rescue them from oppression and violence, for precious is their blood in his sight. *>Long may he live! May gold
from Sheba be given him. May people ever pray for &nd bless him all day lonfLet grain abound throughout
the land; on the tops of the hills may it sway. itefruit flourish like Lebanon; let it thrive likthe grass of the
field. '’ May his name endure forever; may it continue ag s the sunAll nations will be blessed through him
and they will call him blessetfPraise be to the LORD God, the God of Israel, whoedoes marvelous deelfs.
Praise be to his glorious name forevaay the whole earth be filled with his glory. Amen and Amerf’ This
concludes the prayers of David son of Jesse.
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[God’s universal reign of justice, righteousness] kindness to the helpless is the primary thenfésafm 72; and
this kind of reign should be imitated by Solomomdfom David writes.]

Psalm 45: 1-7 (NIV)

For the director of music. Tie tune ofLilies." Of the Sons of Korah. Anaskil. A wedding song.

"My heart is stirred by a noble theme as | reciteverges for the king; my tongue is the pen of #fekivriter. 2

You are the most excellent of men and your lipsehasen anointed with grace, since God has blessetbyever?
Gird your sword upon your side, O mighty one; cojlourself with splendor and majestin your majesty ride
forth victoriously in behalf of truth, humility and righteousness; let your right hand display awesome deétst
your sharp arrows pierce the hearts of the kinggsreesjet the nations fall beneath your feef Your throne, O
God, will last for ever and evea;scepter of justice will be the scepter of your kigdom.’ You love righ’ceousness
and hate wickedness; therefore God, your God, has set you above yompanions by anointing you with the oil of

oy

[There is an emphasis here on justice, righteoss@esl truth. Another emphasis is the universghref God over
the nations.]

Psalm 97 (NIV)

The LORD reigns, let the earth be glad; let théadisshores rejoicAClouds and thick darkness surround him;
righteousness and justice are the foundation of his throne. *Fire goes before him armbnsumes his foes on every
side.*His lightning lights up the world; the earth seas &rembles’ The mountains melt like wax before the
LORD, before the Lord of all the earth ®The heavens proclaim his righteousness, and all the peoples see his
glory.” All who worship images are put to shame, those bdwst in idols—worship him, all you god€tion hears
and rejoices anthe villages of Judah are glad because of your judgments, O LORD.’For you, O LORD, are the
Most High over all the earth; you are exalted fam\e all gods™®Let those who love the LORD hate evil, for he
quards the lives of his faithful ones and delivers them from the hand of the wicked. **Light is shed upon the
righteous and joy on the upright in he&Rejoice in the LORD, you who are righteous, andsgrais holy name.

[Again, there is an emphasis upon tfyih’ceous reign of the Lord whose judgments are welcomed and wheige
provides protection from the wicked (v. 10). Fertnotice how many times the name, Lord (Yahwebgurs in
the psalm—(a) the assertion that the Lord (‘Yahyedigns.]

Psalm 98 (NIV)

!Sing to the LORD a new song, for he has done mamsehings; his right hand and his holy arm haveked
salvation for him? The LORD has made his salvation known anealed his righteousness to the nations. *He
has remembered his love and his faithfulness ttthuse of Israekll the ends of the earth have seen the
salvation of our God.*Shout for joy to the LORD, all the earth, bursbijubilant song with musi¢make music to
the LORD with the harp, with the harp and the soofsinging?with trumpets and the blast of the ram's horn—
shout for joy before the LORD, thiéng. ” Let the sea resound, and everything in it, the dyahd all who live in it.
8 et the rivers clap their hands, let the mountaing together for joy}let them sing before the LOREyr he

comes to judge the earth. He will judge the world in righteousness and the peoples with equity.

Psalm 101

Of David. A psalm.

I will sing of your love andustice; to you, O LORD, I will sing praisé! will be careful to lead a blameless life—
when will you come to me? | will walk in my houséthvblameless heartl will set before my eyes no vile thing.
The deeds of faithless men | hate; they will natgcto me# Men of perverse heart shall be far from me; I will

have nothing to do with evil Whoever slanders his neighbor in secret, him will I put to silence; whoever has
haughty eyes and a proud heart, him will I not endure’ My eyes will be on the faithful in the land, that they may
dwell with me;he whose walk is blameless will minister to me.” No one who practices deceit will dwell in my
house; no one who speaks falsely will stand in my presence. ® Every morning will put to silence all the wicked in
the land; | will cut off every evildoer from the city of the LORD.
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The emphasis in this psalm is the righteous rulBafid as aype of the perfectule of Christ.
Notice that in v. 4 there is the implication tha\id's counselors and advisors would be
righteous menl will cut off every evildoer from the city of the Lord implies the authority of
a king, as well as the phra$éy one who speaks falsely will stand in my presenedhat is,
stand in the presence of the king. Further, tladnpss a type of the consummate kingdom of
God when Christ returns in glory to finalize Hismgdom on earth. Thaithful in the land will
dwell with Christ and all who are faithless and evil void banished from the city.

Blessed are those who wash their robes, so thantlg have the right to the tree of life, andy enter by the
gates into the city’*Outside are the dogs and the sorcerers and the immoradmeend the murderers and the
idolaters, and everyone who loves and practicegl\yiRevelation 22:14-15 NASB)

Only he whose walk is blameless will ministeto King Jesus in the consummate kingdom of
God on earth. Therefore, the kingship psalms mestudied with alertness to thsipological
value. What do they say concerning the kingdom of Christ earth at the consummation?
On a practical level, what do they say about tinel kif leadership which should exist in the
church and in nations?

2. Covenant renewal liturgiegWwolvaardt, p. 231)

Psalm 89 (NASB
A Maskil of Ethan the Ezrahite.

LI will sing [a]
of thelovingkindness of the LORD [b]
forever; [c]
Toall jenemﬁom [d]
I will make known [a]
Your foitivfulness [b]
with my mouth. [a]
?For I have said, [a]
“Lovingkindiness will be built up [b]
forever; [c]
In the heavens [d]
You will establish [a]
Your faitifuliness.” [b]

Note the underlined wordbwill sing; I will make known; with my mouth; For | have said;
You will establish [a]. These are the subjects and verbevingkindness andfaithfulness
although different, are parallel to one anofltsgr To all generationsandin the heavensare

both the sphere or location—on earth and in heavamwhich God’s lovingkindness and
faithfulness will be sung, made known, built ugabtished. Forever indicates the time in
which the lovingkindness and faithfulness of thed will be made known and established. In
the first part of the psalm, Ethan (the psalmsBinging of the lovingkindness and faithfulness
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of the Lord; but in the last part, God Himself aa/areignly establishing His lovingkindness and
faithfulness in the heavens. Ethan’s song, theeefe not wishful thinking; it is based on the
sovereign and immutable activity of God which carm®overturned.

This is one possibility, but only one among manysvaf seeing this psalm. Discerning the
structure of a psalm is not an exact science, andwil frustrate yourself by attempting to find
the “perfect” interpretation of structure. Nevettkss, by attempting to discern the structure and
parallelism in the psalm, you are forced to studyarefully, noting every word, phrase, and how
each word and phrase fits with every other word@mase in the psalm. Below is another
possibility which is based purely on the paralleteeenovingkindnessandfaithfulness.

(2) 1 will sing of thelovingkindnessof the LORD forever; a
(2) To all generations | will make known Yofaithfulness with my mouth. | b
(3) ?For | have said, l“ovingkindnesswill be built up forever; a
(4) In the heavens You will establish Ydaithfulness.” b

3 have made a covenant [a]

with My chosen [b] .
Verse 3 is a reference to the
I hare sworn [a] everlasting covenant made with
to David My servant, [b] ?avidtamli hliS dynfgtxllén % r?amyel
. . , particularly vv. 13-16. Thus, in
1wl establisi [a] corl?text with )\//v. 1-2, the
your seed [b] lovingkindnessand faithfulness of
forever [c] thed Lfo_rtorll frelfers to P:ﬁ Iolj/ir&gkindness
. and faithfulness of the Lo
And builol wp [a] David and his dynasty(his
your throne [b] extended kingdom).
to all generations.” [c]
Selah.

Selahmay mean, “pause”.

In these two verses, | have indicated a paralleldenforever andto all generations. This change fronid] to[c]
may beg the question of whether the meaning indiisaif vv. 1-2 should be changed. Once againjshist an
exact science. The important thing is the fingripretation. The psalmist is praising God fordagenantal
faithfulness to David by establishing his dyndsiever bothin the heavensand on eartho all generations. Since
David died, then how could his kingdom be extentdeall generationsn heaven and on earth Obviously, the
psalm is typologically fulfilled in the descend@ftDavid who was both God and man (Acts 13: 32-38).
Furthermore, while Christ is now reigning in heavide will one day return to reign on earth (Rev. 13).

5
The heavens [a] Heavensis synonymous with
will praiseY. ders, O LORD: [b] (similar to)the assembly of the

holy ones. Wondersand
Your foitivfulness also[will be praised--implied][D] | faithfulness are attributes of
[a] God and are therefore labeled
the same way [blyour
wondersandyour faithfulness

in the amemé@ of the 50@ ones.

The third line demonstrates alipsisin which a word is left out in order is the same script as
to bind two thoughts more closely together. lis #hasewill be praised lovingkindnessandfaithfulness
is left out. The thought can be supplied as fooWThe heavens will inw. 1-2.

praise your wonders, O LORD; your faithfulness aldbbe praisedin
the assembly of the holy ones.”
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Verse 5 can be broken down further. Note the falhgwarrangement:

> The heavens [a]
will praise
Your wonders,
O LORD;
Yowr faitivfulness
also[will be praised--implied]
in the amemé@ of the 50@ ones. [a]
® For who in the skies [a]
W comparaiple to-the LORD?
Who among the sons of the mgﬁ@ [a]
U like Hhe LORD,
A God greatly feared
in the council of the 60@ ones, [a]
And awesome
above all those who are around Him? [a]
80 LORD God
of hosts, [a]
who [a]
s like Yow, O mighty LORD?
Yowr faitivfulness olso-
surrounds You, [a]
Yo rule
the .vwe//frg of the sea; [a]
When its waves rise, [a]
Yow sl Hrem.

[b]

[b]

[b]

[b]
[b]

[b]
[b]

[b]
[b]

[b]

[b]

By doing it this way, you
[C] can see more clearly the
chiasticarrangement
[d] | which contains the
[C] middle elemen{d].

Verse 6-8 complement v. 5. The script
(lettering) shows the similarity betwedre
heavensandthe assembly of the holy
ones(v. 5) withthe sons of the mighty
andthe council of the holy onegvv. 6-7)
and the heavenlyosts(v. 8). Note the
reason ffor) why God is praised in the
heavens among th®ly ones.Even the
mighty angelichostscannot be compared
with God.

Note also the connection betwegrur
faithfulnessin v. 8 and in v. 5. God’s
faithfulnesssurrounds God much like the
angelic hosts surround Him.

Take note of the series offiastic
arrangements in vv. 6-8 which are
continuous with thehiasticarrangement
of v. 5.

The psalmist has now left the dwelling of
Godin heavenand directs his attention to
the dwelling of Godbn earth.
Theology—God isomnipresent—He is
everywhere at once, governing heaven and
earth. Jesus reveals that He is one with the
God of the OT by stilling the sea (Mk. 4:
39).

%You Yourself crushed Rahab like one who is slaioycattered Your enemies with Your mighty
arm. ' The heavens are Yours, the earth also is Yourswihikel and all it contains, You have
founded them?The north and the south, You have created thenpiTadd Hermon shout for joy at
Your name>You have a strong arm; Your hand is mighty, Yoghtihand is exalted
Righteousness and justice are the foundation of Youhrone; Lovingkindness and truth go
before You.”How blessed are the people who know the joyful db@LORD, they walk in the
light of Your countenancé®In Your name they rejoice all the day, And by Yeighteousness they
are exalted:’For You are the glory of their strength, And by Yéavor our horn is exalted.
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Notice again that the kingdom of God is characegfiayrighteousness and justicethe same
things that should characterize the kingdom of rbeihseldom do. The kingdom of God is also
a kingdom oflovingkindness(including mercy to the oppressed) dandh .

18 For our shield [a]
belongs to the LORD, [b]
And our king [a]

to the Holy One of Israel. [b]

Shieldis ametaphorfor protection. It is also metonymy—a word associated with something
else—in this case, the king’'s army. Tkeg was the protector of the nation. Both army and
king belong to the LordTheology—God is sovereign Lord over heaven and earth, imatud
earthly kings (v. 11). If earthly rulers bow tosHiovereignty, their nations will be blessed; but i
not, they will suffer injustice. In this particulease, the king of Israbklongedto God in a
special way as the descendent of David and oneinttesited the Davidic covenant (See
explanation below).

Once You spoke imision to Your godly ones, And said, “I have given hemne who is mighty; |
have exalted one chosen from the pedptéhave found David My servant; With My holy oilhave
anointed him*With whom My hand will be established; My arm algill strengthen him?“The
enemy will not deceive him, Nor the son of wickesmafflict him?3“But | shall crush his

adversaries before him, And strike those who hiate ¥1“My faithfulness and My lovingkindness

will be with him, And in My name his horn will bexalted.*“| shall also set his hand on the sea And
his right hand on the river$“He will cry to Me, ‘You are my Father, My God, atfie rock of my
salvation.?’“| also shall make hinMy firstborn, The highest of the kings of the eartif*“My
lovingkindness | will keep for him forever, Andy covenant shall be confirmed to him?*“So |

will establishhis descendantgorever And his throne as the days of heaven.

This strophe is another reference to the everigstavenant made with David and his dynasty
(note the wordyision in v. 19 compared with 2 Sam. 7: 17). This is l8®kker refers to this
psalm as a “covenant renewal liturgy” (from Wolh@taHTIB, p. 231). The covenant is
ultimately fulfilled in the coming of Christ who isk “The time is fulfilled, and the kingdom of
God is at hand; repefih other words, “surrender”]and believe in the gospel.” (Mark 1:15
NASB) Jesus came to fulfill the promise of the Diavkingdom. There has been no other
Davidic descendent upon the throne of Israel sihedall of Jerusalem in 587 BC; therefore, the
covenantwith David isconfirmed through the everlasting kingdom of Christ. Moregike
word, descendentshas multiple fulfillment. Descendentsefers not only to the kings of the
Davidic line who followed David, but also to thesdendents of Christ by faith. In the new
heavens and earth, believers will reign over coeatiith Christ as vice-regents under His
authority.

304If his sons forsake My law And do not walk in Mydgments™ If they violate My statutes And do
not keep My commandmenfdThen | will punish their transgression with the #aad their iniquity
with stripes®"But | will not break off My lovingkindness from hi m, Nor deal falsely in My
faithfulness.**“My covenant | will not violate, Nor will | alter t he utterance of My lips.®*“Once

| have sworn by My holiness; | will not lie to Davil. **“His descendants shall endure forever
And his throne as the sun before Me”“It shall be established forever like the moon, Andhe
witness in the sky is faithful.” Selah.

True to the format of theovenant renewal liturgyof Deut. 27—28, there is bolhessing and
curse The same format is found in tBavidic Covenanin 2 Sam. 7: 14-15. Through
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covenant unfaithfulness, Solomon eventually lostkimgdom through his son, Rehoboam, but
because of the everlasting promise to David, Glo¥mgkindness did not depart from Solomon
like it did from Saul. Typologically, the covenahpromise to David is fulfilled in the promise
to Christin Ps. 2 and Ps. 110. God has alreadglied His king—Christ Jesus—on Mount

Zion; and He will not allow His king to be displatby another king. His promise is everlasting.

#But You have cast off and rejected, You have be#rof wrath against Your anointetlYou have
spurned the covenant of Your servant; You havegmed his crown in the duétYou have broken
down all his walls; You have brought his stronglsdiol ruin** All who pass along the way plunder
him; He has become a reproach to his neighbdrsu have exalted the right hand of his adversaries;
You have made all his enemies rejofé&.ou also turn back the edge of his sword And hadte n

made him stand in battf®.You have made his splendor to cease And cast tueetto the ground®

You have shortened the days of his youth; You ltavered him with shame. Selah.

By now, you should recognize this portion déiagship psalmas alamentor complaint.To the
psalmist, the present circumstances of Israeladsep shadow of doubt over the covenant
promises to David and his descendents. It woudth@ppear that the everlasting covenant had
been rendered null and void. Such a dramatic gger may indicate a late date for the psalm,
perhaps even during the reign of Zedekiah justreetee fall of Jerusalem in 587 BC (Leupold,
p. 632). Itis evident, then, that both the blegsifor obedience and curses for disobedience
were in operation with respect to the Davidic Cauen All the kings of the northern kingdom
of Israel were wicked. It fell first in 722 BC. @y of the kings of the southern kingdom of
Judah were wicked, including the three sons ofalesiJehoahaz, Jehoiakim, and Zedekiah,
three of the last four kings of Judah (seeMajor and Minor Prophets “Timeline”, p. 212).
However, even in the face of the disobedience oidsidescendents, Gamhnnotviolate His
covenant with David. He hasvorn by His holiness andill not lie to David (vv. 34-35). But
God didnot swear to keep His promise by restoring the kingdommerely humanking.

Rather, when God restores a Davidic descendehtetthtone, He iboth God and ma#n-the
perfect King who will not fail to keep God’s comnuanents (vv. 30-31).

“*How long, O LORD? Will You hide Yourself forever?iNWour wrath burn like fire?’Remember
what my span of life is; For what vanity You haveated all the sons of mefiwhat man can live
and not see death? Can he deliver his soul fromdter of Sheol? SelatiWhere are Your former
lovingkindnesses, O Lord, Which You swore to Dawi¢Your faithfulness? Remember, O Lord,
the reproach of Your servants; How | bear in mydnothe reproach ofll the many peoples:With
which Your enemies have reproached, O LORD, Witictvthey have reproached the footsteps of
Your anointed.

This is a continuation of tHament(note—how long?). Unlike most laments, there is no
resolution or thanksgiving indicating an answethi® psalmist’s prayer. This, too, may indicate
that the psalm was written sometime near the falecusalem when all hope of restoration was
lost.

52Blessed be the LORD forever! Amen and Amen.

Verse 52 is the closing doxology Bbok Threeof the Psalms (cf. Pss. 73-89; McNeill,
Hermeneutics p. 8. It has no connection or context with the rest efpsalm.
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4. Songs of Zion(Wolvaardt, p. 231)

Psalm 87 (NIV)

Of the Sons of Korah. A psalm. A song.

'He has set his foundation on the holy mountaire LORD loves the gates of Zion more than all the
dwellings of JacobGlorious things are said of you, O city of G&#&laH“l will record Rahab and
Babylon among those who acknowledge me—~Philistaaod Tyre, along with Cush—and will say,
“This one was born in Zion.*Indeed, of Zion it will be said, “This one and tlae were born in her,
and the Most High himself will establish héfThe LORD will write in the register of the peopl&Ehis
one was born in Zion.3elah’ As they make music they will sing, “All my fountairare in you.”

Psalm 122 (NIV)

A song of ascents. Of David.

! rejoiced with those who said to me, “Let us gatte house of the LORD?*Our feet are standing in
your gates, O Jerusalefderusalem is built like a city that is closely caoed togethef That is where
the tribes go up, the tribes of the LORD, to praieename of the LORD according to the statutergtee
Israel >There the thrones for judgment stand, the throhéisechouse of David Pray for the peace of
Jerusalem: “May those who love you be secuvay there be peace within your walls and security
within your citadels.®For the sake of my brothers and friends, | will, s®eace be within you®For the
sake of the house of the LORD our God, | will sgelr prosperity.

F. Wisdom PsalmgWolvaardt, p. 231Hermeneutics p. 92)
Harman includes four characteristics of these psalm

1. Concern for the practical issues of life

2. Clear distinction between the two ways which facus in life

3. Struggle with the problem of why the wicked seerno prosper as compared with the
righteous

4. Hints that the final solution lies in the life b come

| would add another characteristic:
5. The law of sowing and reaping or retributive jusice. There are blessings for the righteous
and curses for the unrighteous—generally trueislife, but invariably true in the life to come.

Psalm 37 (NIV)Of David.

'Do not fret [a] 3. Struggle with the problem of vhy
—> the wicked seem to prosper as
because ofvil men [b] compared with the righteous
OR be envious [a]
of those who do wrong [b]
2FOR like the grass [c]
= theywill soon wither, [d] 5. The law of sowing and reaping or
' retributive justice.
like green plants [c]
theywill soon die away. [d]
-
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*Trust n Hhe LORD anddo good ; [a] 1. Concern for the practical
dwell in the land and cg’oy safe pasture. [b] | 'SSues of lite :
5. Law of sowing and reaping or
“*Delight yourself in He LORD [a] retributive justice—blessings
and curses
angﬁc will give you the desires of your heart. [b]
>Commit your way, to- the LORD; [a]
trust; w huim [a] 2. Clear distinction between the
ande will do this: [a] two ways whichface us in life
6 He Wl” makeyour rlghteousneSS [a.] 5. Law of Sowing and reaping or
shine like the dawn, [b] retributive justice—blessings
[He will make—implied}hejustice of your cause [a] and curses
[shine—implied]like the noonday sun. [b]

'Be sti!l [a]

before Hhe LORD
andwait patientl¥

for hamwy
do not fret

7.%

[a]

[c]

when men succeed in their ways,

[c]

[do not fret—implied]

[b]

[b]

[d]

when fﬁey carry out their wicked schemes. [d]

®Refrain from anger [a]
andturn from wrath;
—>
do not fret — [c]

it leads only to evil.

For evil men

=> will be cut off,
—_—

BUT those who hope in the LORD

will inherit the land.
.

Verse 6 contains agllipsis in which
part of the line is omitted (usually the
verb) but clearly impliet

2. Clear distinction between the two ways which
face us in life

3. Struggle with the problem of why the wicked
seem to prosper as compared with the righteous

The last line in V. 7 is aallipsis. The imperative verb,
do not fret is impliedl.

[b]

[d]

1. Concern for the practical issues of life

(See Prov. 24: 19-20; Prov. 2: 21-22)

But notice the context of v. 8. Tler (reason indicator)
in v. 9 indicates that there is no need for angematd the
wicked to consume ugr God will eventuallycut off evil
men.

[a]

[b]
[c]

[d]

2. Clear distinction between the two ways
which face us in life

5. Law of sowing and reaping or
retributive justice—blessing and curse

Verse 9 is Contrasting
parallelism. Notice thbut
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OA LITTLE WHILE |,
and the wicked

will be no more;
. 4

[a]
[b]

Verse 9 marks the beginning of imclusion which
“includes” the contents of v. 10. Notice the reperti
of the phrasewill inherit the land. The whole psalm
should be read and preached as a single unit withoy
dividing into parts.

THOUGH YOU LOOK FOR them,

R ——

they

[a]
will not be found.

&
_

[b]

Inclusion

YBuUT the meck

[c]

As with so muchretributive justice taught in the Bible,
it does not seem to reconcile with the reality aifydlife
(compare the theology &froverbs with the theology of
EcclesiastesandJob). Will the meekreally inherit the
land and enjoy great peac® This certainly does not
seem to be the case in this world. See Waltke’'s
comments below. Notice, however, that the verbs
inherit andenjoy are future, not present. The promise|
have a future orientation.

will inherit the land
-

[d]
[d]

and enjoy great peace.
-~

12 The wicked plot againstthe righteous [a]
AND gnash their teeth at them;

»

13guT the Lord |laughs at the wicked,

FOR heknows their day is coming.
—_— —e

[c]

' The wicked draw the sword and bend the bow  [a]

Enjoy great peace is a further development upon thg
theme of inheriting the land.

Verse 12 is aellipsis—one part of the
second line is omitted (usually the verb), b
in this case the nounhge wicked). The

[ b] ellipsis “binds two phrases more closely
together” (Tremper Longmahiiow to Read
the Psalmsp. 106).

[d]

3. Struggle with the problem of why
the wicked seem to prosper as
compared with the righteous

4. Hints that the final solution lies in
the life to come—(v. 13), their day is

to bring down the poor and needy,

to slay those whose ways are uPrigl-at.
15 .
BuT their swords
will pierce their own hearts,
——
AND their bows

will be broken.
_—

Prov. 26: 27

[b] coming, not has come.
5. Law of sowing and reaping or
retributive justice—blessing and
[b] curse
[a]
[b] To bring down andto slay are both
purposes of the wicked; thus, | have
[a] Mes
placed gurpose indicator symbol
[b] below and above them.

Note theantithetic parallelsthroughout this psalmThe wicked plot against the righteous but
the Lord laughs at the wickedwhile they plot. The wicked(implied subjectgnash their
teeth at the righteous in anticipation (looking aheadhafming them, but the Lotdughsin
anticipationof harming the wicked Their day is comingmay be a reference to temporal
punishment in this life, but most likely it is deeence to the final day of judgment in which
retributive justice—the law of sowing and reapi@gal. 6: 7-8; Ps. 1; Matt. 16: 27)—finds its
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absolute fulfilment. Therefore, in t@sdom psalmss inProverbs we see a correction to
Qohelet’s (the preacher’s) statement, “It isshenefor all. There isone fatefor the righteous

and for the wicked; for the good, for the clean &ordhe unclean...as it is for the good man, so
it is for the sinner...” (Ecclesiastes 9:2 NASB; &b 9: 22). Qohelet allowed the exceptions to
therule—therule beingPsalm X—to dominate his thinking. But though we admit the
exceptions, we live our lives accordingtie general rulewhich on the day of judgment will
become absolute—God will bless the righteous andiph the wicked.

[a]

'®Better the little that theighteous have
than the wealth of manwicked

"roR the power of thevicked will be broken, [b]

[a]

=
BUT the LORD upholds théghteous.

8The days of the blameless &r@wn to the LORD,
and their inheritance will endure forever.

4. Hints that the final solution lies in
the life to come

The student has probably noticed how
much thewisdom psalmsesemble the
Proverbs Thebetter-than proverbs
read exactly like this wisdom psalm (cf.
Prov. 12: 9; 15: 1-16; 16:8; 17: 1; 19: 1;
see also mWisdom Literature

[b]

In times of disaster they will not wither;
in days of famine they will enjoy plenty.

5. Law of sowing and reaping or retributive justice
(See Ps. 1: 6; Ps. 139: 1-2 for other examplegioigb
known to the Lord. The Lord does not simply knawout
us, butknows us intimately

20But the wicked will perish:

The LORD'’s enemies will be like the beauty of theds,

they will vanish—
vanish like smoke

Verse 20b is an example dfimactic parallelismor repetitive
parallelism.For a better example, see p. 8 of your n

?The wicked borrow and do not repay,

but the righteous give generously;

*2those the LORD blesses will inherit the Ia
but those he curses will be cut off.

in life

1. Concern for the practical issues of life
2. Clear distinction between the two ways which facus

Examples of other proverbial sayings. For vv. 23sxk
Prov. 12: 28; 2: 21-22Wisdom psalmsead like the typical
OT wisdom literature aProverbs

2If the LORD delights in a man’s way,
>4

[then—implied]he makes his steps firm;

>4

V. 23—If...then conditional statement
Vv. 24-25—Contra-expectation

*4though he stumbldyet—implied]he will not fall,
=—> >

for the LORD upholds him with his hand.
[
25 [Although—implied]! was young and now | am o
———

yet | havenever seen the righteous forsaken
>—> ortheir children

begging bread.
?®They arealwaysgenerous and lend freely;

their children
will be blessed.

2. Clear distinction between the two ways which
face us in life 4. Hints that the final solution les
in the life to come. Obviously, there are
exceptions to vv. 25-26 which should be
understood; otherwise, all children begging brea
would be considered the children of the wicked.
Both verses uskyperbole—never, always.The
general rule, however, should not be cast aside
because of the exceptions. The righteous love t
children more, and take better care of their childl
than the wicked. Further, as a general rule the
righteous are those who are giving to others rath
than receiving. However, this can be interpreted
arelativesense. The righteous can be both
receiversfrom those who have more agiversto
those who have le:

hei

in
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#'Turn from evil and do good:

then you will dwell in the land forever.
“For the LORD loves the just

and will not forsake his faithful ones.

Note the emphasis on beingt off from the land and
inheriting the land (cf. vwv. 9, 22, 28, 34, 38)
This is a reference to covenantal blessing or ¢urse

) hence,

They will be protecteforever, 5. Law of sowing and reaping or retributive justice—
but the offspring of the wicked will beut off; blessing and cursecf. Deut. 27: 2-3; 28: 8, 20-21, 63;

the righteous wilinherit the land Ex. 20: 12).
and dwell in itforever. Living in the land of promise was symbolic of sdlua
%The mouth of the righteous man utters wisdd and blessing. Thus, toherit the land anddwell in it
and his tongue speaks what is just. forever was interpreted as a blessing which transcended
31 The law of his God is in his heart: earthly existence; thereforé, Hints that the final

solution lies in the life to come

his feet do not slip.
P (For v. 30, see Prov. 10: 31; 18: 4; 2: 6)

#Thewicked lie in wait for therighteous,
seeking their very lives;

#put the LORD will not leave them in their power
or let them be condemned when brought to trial.

s ) 2. Clear distinction between the two ways which
Wait for the LORD and keep higay. face us in life

He will exalt you tanherit the land; 3. Struggle with the problem of why the wicked

when the wicked areut off, you will see it. seem to prosper as compared with the righteous
5. Law of sowing and reaping or retributive

%] have seen a wicked and ruthless man justice—blessing and curse

flourishing like a green treein its native soil,

%put he soorpassed away and was no more See vv. 2 and 10. Though they may flourish for a

though | looked for himhe could not be found while, they will soon wither. There is much
similarity here with Ps. 73: 1-20.

37Consider the blameless, observe the upright;
there is duture for theman of peace

#But all sinnerswill be destroyed:;

thefuture of the wicked will be cut off.

2. Clear distinction between the two ways which
face us in life
4. Hints that the final solution lies in the life b

Do these two verses promise more than they

The salvation of the righteous comes from the LOR
9 can deliver? Some liberal scholars would say

he is their stronghold in time of trouble. S0 since it is evident that many righteous
40 H .

The .LORD helps them an(_j delivers them; people areot delivered from the wicked in
he delivers them from the wicked and saves them, this life. See the lengthy quotation below from

because they take refuge in him. Bruce Waltke on similar texts iroverbs.

(“Does Proverbs Promise Too MuchZh Old Testament Theologyp. 910-913, Bruce K.
Waltke; bold italic emphasis, except farAM”, and bold italics in brackets are mine).

These heavenly promises of life, health, prospeaityl honor seem detached from earth’s
harsh realities. The promises seem false to hierperience under the sun, as Job (9:22-23) and
Qoheleth (Eccl. 9: 2-3) complain, and contrarydargl doctrine. Eliphaz resolves the conflict by th
doctrine of original sin (Job 4: 17), but the ntorabf Job disallows the argument (1: 8), and sestio
AM [Yahweh](42: 7). Solomon, however, adds to the covenhligation in Proverbs 3:1-10 thht
AM disciplines those he loves (Prov. 3: 11-12), proptbmotivate a person to keep his covenant
obligations to make him or her fit to experienceamant blessings. If anyone should reckon that
Solomon and other sagpgise menjare dullardgstupid peoplewho cannot see or think straight, let
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them recall that keen observation and cogent tidleenark the sage. Kenneth Aitken takes an
exceptional misstep when he suggests the sagedaweoptimistic in their promises: “There is a
strong suspicion here Israel’'s sages have contheédbelief about whatught to be the case with
what actually is the caséVon Rad goes further, suggesting Qoheleth acctise sages of so-called
“old wisdom” of becoming “entangled in a singlesaldoctrine.” James G. Williams shares that
opinion: “His [Qoheleth’s] primary mode of preseiida of contrasting proverbs... is in order to
contradict traditional wisdom.” These solutiongaiestruct with Proverbs, which calls for truthful
speech, and the canon, and so undermine Christ'hiarapostles’ claims that all Scripture is inegir
of God, who does not author confusion, and thaip&ge cannot be broken (John 10: 35; 1 Cor. 14:
33; 2 Tim. 3: 16).

The popular evangelical solution that thesepaobabilities not promises, though containing an
element of truth, raises theological, practical] paychological problems by stating the matteryaadl
According to this wordinghe human partner is expected to keep his obligatmerfectly(Prov. 3: 1,
3, 5, 7, and 9hut God may keep his imperfect{@:2, 4, 6, 8, 10). In truth, however, “if we are
faithless, he will remain faithful” (2 Tim. 2: 1®)ut see Hendriksen's interpretation of this NT
passage] Moreover, a sober person would like to knowphababilities, and a psychologically well
person could scarcely trust th&M with all his heart (Prov. 3: 5), knowing Gadually, but not
always keeps his obligations.

Other steps, however, can be taken toward a EmaluFirst, the promises are partially validated
by experience. The sober, not the drunkard (cfv.F23: 29-35), the cool-tempered, not the hothead
(15: 18; 19: 19; 22:24; 29: 22), and the diligenttt the sluggard, usually experience health and
wealth.

Second, the epigrammatic nat{sbort and to the pointpf the proverbs often cause the audience
to overlook the counterproverbs that qualify thesmmises. “There are many proverbs,” says
Raymond Van Leeuwen, “that assert or imply thattieked prosper...while the innocent
suffer.”....The wicked has treasures gained by widksd for a season (10: 2a), but they will not
deliver him from death (10: 2b). At that time thigked’s craving will be frustrated (10: 3b). In
contrast, the righteous one who is afflicted atldeall be delivered from death (10: 2b) and be fed
(10: 3a). The several “better-than” proverbs agsthe reality that at present the wicked have
material presents and the righteous do not: “Betiétle with righteousness than much gain with
injustice” (cf. Prov. 16: 8, 19; 17:1; 19: 1, 22;:®, 19; 22: 1: 25: 24, 28: 6; Ps. 37: 16: Eccby
Without these qualifying sayings, one could legititely accuse Solomon of being guilty of
spouting half-truths.

Third, the genre effect of being a prinjarbasic readeron morality for youth cause Provettos
focus on a future when the righteous rise, not orpeesent when they fall‘For though a righteous
man falls seven times, he rises again, but theegigte brought down in calamity” (Prov. 24: 16).
“Seven” symbolizes completeness, like the “courteaf in boxing and the proverbial “nine lives’ of
a cat. In a word, “the righteous are regardednasked out for good.” Yet the saying throws away
the harsh reality in a concessive clause for teatgr reality that the righteous will rise. By trast,
the genre effect admpiricismcause Job and Ecclesiastes to focus on the suftedf the righteous
beforethey rise.

Finally, as pointed out above, the righteousinse blessed future thatitlasts death In
addition to the exegetical arguments presentee tfreoverbs’ concept of justidemands such a
hope. Like so much of the Old Testament, the book @ivBrbs is a masterpiece of indirection,
preaching its message through the theologicalatadie of those with ears to hear. Instructivehg t
opening situation depicted in the father’s firgttlee resembles the first situation of humanitysmle
of the Garden of Eden. Even as Cain murderedemli# Abel, sending him to a premature death,
after which Cain lived out a normal life span, ke father represents a traveler’s “innocent blood”
(Prov. 1: 11-19) as being dispatched to a prematea¢h by venal sinners who walk on top of his
grave and plunder his hous&hese initial situations discredit the popular im@retation that life
and death in Proverbs refer respectively to livilmgan old age and to a premature deatRor
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justice to be done, as Proverbs assures it wil(dg., 3: 31-35: 16: 4-5), Abel and the innocent
traveler must be vindicated and delivered from deat a future that lies beyond their clinical
deaths. If clinical death is the last word for the wayglannocent, then the father’s first lecture, along
with other biblical stories about the deaths oftyrardeconstruct the Bible’s claim that God
upholds justice Kathleen A. Farmer rightly comments: “One eithas to give up the idea of justice
or one has to push its execution into some realyormkthe evidence of human experience.”
Obviously that future is not accessible to vertiiima, as Jerry Gladson notes critically, but withou
that kind of faith one cannot please Gdfithese promises could be validated by experienehy
does the father command the son to trust in th&M (3: 5)?

If God rewarded virtue immediately, the son woedtifound pleasure with pietyusing piety
and ethics to satisfy his prurient [lustful] intst® He would substitute eudaemonism (i.e. thesgyst
of thought that bases ethics on personal pleatar#f)e true virtues of faith, hope, and love. God
develops the character of his saints by callingthe suffer for the sake of righteousness, while
living in hope of eternal life. In this way he tb&s them virtue while upholding justice (Rom. &t;3
2 Peter 2: 3-11).

In sum, Proverbs characterizes the wise as lilgintaith entirely (“with all your heart,” 3: 5),
exclusively (“lean not on your own understandingild exhaustively (“in all your ways
acknowledge him,” 3: 5-6a).

Make note of the other wisdom psalms listed in Vdahdt andHermeneutics including Ps. 36,
49, 73, 112, 119, 127, 128,

G. Songs of Trust and Confidenc@wolvaardt, p. 231Hermeneutics p. 90)

Harman lists the following characteristics of pssloh confidence and trust:

1. While their structure is not the same they shara common content

2. In the face of enemies there is a calm trust e Lord

3. Their declarations have a ring of certainty abotithem

4. They use a variety of metaphors to describe Gqtirefuge”, “rock”, “shepherd”,
“help”, “portion”, “cup”).

Zsalrr: 23 ]SI\E)IV)_d Note the metaphoshepherd. Notice also the phrases
psaim o _a\” ) which indicate the certainty of the Lord’s care and
The LORD is myhepherd, [4.] protection. (Those which are highlighted are net th

Tshall not be in want. [3] only ones. They exist throughout the psalm.)
>He makes me lie down in green pastures,

he leads me beside quiet waters, [3.]

3 he restores my soul.

He guides me in paths of righteousness for his tsasade.

* Even though I walk through the valley of the shadow of death,

I will fear no evil, for you are with me, your rod and your staff, they comfort me. [2.]

5 You prepare a table before me in the presence of my enemies.

You anoint my head with oil; my cup overflowgl.]

® Surely goodness and love will follow me all the days of life, [3.]
and ! will dwell in the house of the LORD forever.
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Psalm 16 (NIV)
A miktamof David.
ékeep me safe, O Go.(.j’ for in you | takeefuge:[4.] Refuge—one of the familiar metaphors of the
| said to the LORD, "You are my Lord; psalms of confidence (cf. Ps. 11:1; Ps. 62 (below
apart from you I have no good thing."
3 As for the saints who are in the land,
they are the glorious ones in whom is all my ddligh
*The sorrows of those will increase who run aftéeotyods.
I will not pour out their libations of blood or takup their names on my lips.

® LORD, you have assigned me my portion and my cup; [4.]

you have made my lot secure.
®The boundary lines have fallen for me in pleaséates;

surely I have a delightful inheritance. [3]

”1 will praise the LORD, who counsels me;

even at night my heart instructs me.

8| have set the LORD always before me.

Because he is at my right hand, I will not be shaken.

In his sermon at Pentecost, Peter quotes Ps. 18:
11 introducing the passage with, “David said
about Him...(Acts 2: 25a). Notice that David hag
confidence and trust in God’s goodnesyond

the grave My body also will rest secure.There

°Therefore my heart is glad and my tongue rejoiE.Bs] is strong evidence here that he has hope in
my body also will rest secure, everlasting life which was a type of the hope th4t
1% pecause you will not abandon me to the grave, every believer now has.

nor will you let your Holy One see decay.
You have made known to me the path of life;
you will fill me with joy in your presence, with@mal pleasures at your right hand.

Psalm 62 (NIV)
For the director of music. For Jeduthun. A psalnbafid.

My soul findszest in God alone, my salvation comes from hirfiHe alone ismy rock and my salvation he

is my fortress, | will never be shakeiHow long will you assault a man? Would all of yéuwaw him down—
this leaning wall, this tottering fenc&Phey fully intend to topple him from his lofty placthey take delight in lies.

With their mouths they bless, but in their heanesytcurseSelal? Find rest. O my soul, in God alone; my hope
comes from him.®He alone igmy rock and my salvation; he is my fortress| will not be shaker.My
salvationand my honor depend on God; hery mighty rock, my refuge.? Trust in him at all times, O

people; pour out your hearts to him, for Go@usr refuge. Selah’ Lowborn men are but a breath, the highborn are
but a lie; if weighed on a balance, they are naghingether they are only a bredflDo not trust in extortion or

take pride in stolen goods; though your richesdase, do not set your heart on thEf®ne thing God has spoken,
two things have | heard: that you, O God, are stffmnd that you, O Lord, are loving. Surely you wémard each
person according to what he has done.

Notice especially the metaphors for God in thidmpsaAnother thing to notice is the contrast betw&esting in
man or riches and trusting in God alone. Man iy wéten a very poor source of confidence and trust

H. Imprecatory psalms
Imprecatory psalms will not be discussed here. Bgddermeneutics pp. 94-98.

I. Combination of Categories
Some psalms cannot be classified within a sindglegoaty but have significant elements of two
or three categories. SEermeneutics p. 98.
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[ll. Meaning Structure of the Psalmgp. 153, Wolvaardt)

Thus far we have concentrated our effort on idgimtif the parallels, stylistic features, and
figurative language of the psalms. We will now cemtrate on examining the entire structure of
a psalm. To do this, we will use tekeme proceduras we did in our study @olossians—
identifying meaning blocks which make up strophBsalm 1 is examined in Wolvaardt. We

will examine Psalm 2.

A. Meaning Blocks of Psalm 2

'Why do the nations conspire and the peoples ploin? A || they even try?

>The kings of the earth take their stand

and the rulers gather together against the LOl B nations—make a collective attempt to resist the

and against his Anointed One.

34Let us break their chains,” they say,
“and throw off their fetters.” C

The nations are planning something
which will not succeed, so why do

World rulers—as representatives of the

authority of God and His anointed king.

World rulers, and their nations, do not want toraiitio
God, His anointed king, or His law.

Make note of the fact that | have attempted to sanra each meaning blockmy own words The importance
of this cannot be overemphasizdflyou cannot summarize meaning blocks in your evands rather than simply
repeating the words of the text, you have not destrated that you really understand the text. Ih ¢hae, you
need to go back to step 3r2ark the meaning indicatorsand 3.3gxplain the meaning of words and phrases.

*The One enthroned in heaven laugh
the Lord scoffs at them.

>Then he rebukes them in his anger E
and terrifies them in his wrath, saying

®“| have installed my King on Zion, my holy hill.| Father is angry with man for refusing His anointed

"I will proclaim the decree of the LORD F

He said to me, “You are my Son; | 5
today | have become your Father.

8 Ask of me,

God is amused that puny men would seriously belieat
they could resist His sovereign rule over theiesivand
kingdoms. Their striving for independence appeaésurd
to God, who does not even bother to get up fromthitisne
to see what the world rulers are doing (cf. NASIB,who
sits in the heavens laughs).

We don’t know when, but at the hour of God'’s
choosing, He will have enough of man’s rebelliond an
will lash out at him with His terrible wrath. Golet

king, Jesus Christ, whom He has already given
universal dominion. He will not change His mind.

The psalmist will now reveal something the Lotd
decided in the past.

The Lord decided to make the psalmist, David, ldis. sThis
is an expression of kingship. (As king, David igyjge of
Christ. See explanation below.)

and | will make the nations your inheritand

H nations and kingdoms of the world as a gift for his

the ends of the earth your possession.

The Lord invites David, the psalmist, to request th

inheritance as king. (Once more, this should be

understood typically of Christ
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You will rule them with an iron scepter; | The chosen king will rule the nations with severe

you will dash them to pieces like pottery.’ punishments for those who did not submit to his.rul

OTherefore, you kings, be wise; : : : :
Y gs, ) J Because God is angry with rebellious rulers, tlaglées of this

be warned, you rulers of the earth world should take the words of this psalm as ansterning.

They should be wise and listen to the following coamd.

1 Serve the LORD with fear They should obey the Lord, fearing to displease ;Hind they should
and rejoice with trembling. K rejoice at their abundant opportunity to serve tsra world ruler,
afraid to fail the Lord with their enormous respibilgy.

2Kiss the Son, L World rulers and nations should bow to the Lorthiimble worship

lest he be angry so that His anger against their rebellion wouldureed away. They

and you be destroyed in your way, should do this immediately; for at any timg thed}.‘erpatience wit'h

for his wrath can flare up in a mome them may end. If they refuse, their administragiand nations will
fail; and, ultimately, they will be damned in hell.

. But any world ruler who submits to the Lord and elsgis on
Blessed are all who take refuge in hij M His protection will receive His blessings, blessinghich
will also be applied to the nation.

(Now we will examine the strophes. Rather than aéipg the summaries above, | have provided
a short commentary.)

B. Commentary on the Strophes of Psalm 2

Why do the nations conspire and the peoples pleain?
>The kings of the earth take their stand

; This is the first unit of thought in the psalm. €Th
and the rulers gather together against the L. translators of the NASB and the NIV have provided fa

?‘Pd against his Anpmted OE]e. space between v. 3 and 4 to show that the firspht
Let us break their chains,” they say A stops at v. 3 and a new one begins with v. 4, it t
“and throw off their fetters.” careful reader can see that a new thought begins in
4. God begins to laugh at the puny rebellion ofldvo

leaders.

God'’s sovereign rule over men is not welcome, &eg plot together to throw off God'’s rule
and live independently of God within their own donsa The initial question is rhetorical but
the answer to it is not immediately evident. Thalmist is essentially asking, “What use is
there to rebel against God’s authority? It is \eamal futile to attempt the impossible!”
Nevertheless, world rulers and leaders insist anesbing they can never have—independent
authority.

. .
The One enthroned in heaven laugh God is not alarmed at man’s rebellion, but laughsen’s

E_)he Lordscoffsat them. B efforts to throw off His sovereign rule over thefimis an
Then herebukesthem in his anger anthropopathism—ascribing to God the human emotion of

andterrifies them in his wrath, saying, mocking. The omnipotent God created man, and his

¢4 have installed my King on Zion, my holy hill| rebellion is like an ant challenging an eleph
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Note the progressive parallels. Gambffs...Then he rebukes.and terrifies. This is not simple synonymous
parallelism but is progressive and developing.skl#fs what’s more, Heebukes, what's more, Heerrifies. In
spite of man’s desire to throw off God'’s rule, Guas alreadynstalled His king on Zion. His coronation of Christ g
king has already been accomplished, and the omyg teft for human kings to do is to submit to isl—or else.

’I will proclaim the decree of the LORD:
He said to me, “You are my Son
today | have become your Fathe G
8 Ask of me,
and | will make the nations your inheritance,
the ends of the earth your possession.
®You will rule them with an iron scepter;
you will dash them to pieces like pottery.”

There is no mention of authorship for Ps. 2,Acts 4: 25attributes the psalm to David. This is
significant especially when interpreting v. The decree of the Lordmust then be the Lord’s
decree to David in 2 Sam. 7 to build him a hous#yraasty, which would be everlastingou

are my son; today | have become your Fathers first of all, then, a poetic repetition of 2 Sam
7: 144, “I will be his father, and he will be mynSpspeaking of Solomon. But if this was true of
Solomon, it was certainly true of David. David was very special sense, “the son [little “s”]
of God”, that is, the earthly king in special redaship to Yahweh.

The phrasetoday | have become your Fathepoints to theking’s coronation ceremonyn

which the human king, DavidHg said to_m@, is designated as a “son” in special relationsbip
God as a ruling, earthly monarch (king) (cf. F.Fu&,Acts pp. 275-276; Simon J. Kistemaker,
Acts pp. 483-484). In Acts 4: 27, the companionsetEPand John apply this Psalm to Jesus,
and Paul does the same in his address to the dd®gidian Antioch (Acts. 13: 33low, then,

can the same words apply to Christ as they appte®avid? Althougheternallythe Son of

God and pre-existent with the Father, Christ atiffigrnation receives this special distinction as
anearthly king in human flesh—something He had never beéorée

The Apostle Paul seems to designate the time sfclaration (coronation) as Son at the
resurrection (Rom. 1: 4), but we should understaedesurrection not so much as phecise
time that Jesus became king so much aglineax and vindicationof the coronation event.
Christ “uttered his enthronement speech afterdssnrection and before his ascension when he
said, ‘To me all authority has been given in heaamth on earth’ (Matt. 28: 18)” (Kistemaker, p.
484). By rising from the dead, Christ was vindézhas the Son of Gdde had always been and
claimed to beJesus is identified as the Son of God—or idezgiflimself as the Son of God—
before His birth(Lk. 1: 32),at His birth (Gal. 4: 4) at His baptism(Matt. 3: 17) by Nathanael
(JIn. 1: 49)at His temptation(Mat. 4: 3, 6) by Peter(Matt. 16: 16)at the transfiguration(Matt.
17: 5),andat His trial before the SanhedrifLk. 22: 70-71) (cf.The Person of ChristDonald
Macleod, pp. 90-92).

When David was anointed as king by Samuel , the/ ISpirit came upon hirm powerfor the
performance of his calling as king (1 Sam. 16: 18titypically (as the antitype of David),
Christ was anointed by the Holy Spirit for His nsitny during His baptism (Matt. 3: 16-17); and
by considering both v. 16 and 17 together, we nmagltide that the baptism of the Spirit was
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the official coronation (crowning) of Christ as ttieine-human king of Israel and the world.

The resurrection, on the other hand, merely virtdit#his fact. Verse 9 is not a description of
Christ’s rule over His people who have willinglyreendered to His grace and lordship. Rather,
it is a description of His rule over those wieduseHis lordship. At the final judgment, the rule
of Christ will be known to all—both believer andhser alike—and those who have not repented
and believed will be broketo pieces like pottery—particularlyworld rulerswho had the
opportunity not only to believe the gospel, bub&zome an example of Christian justice and
righteousness to their people, but failed to dolsdDaniel 2: 34-35, 44-45, ttgtone cut out of

the mountain without handscrushes and destroys all competitive, earthly damgs.

O Therefore, you kings, be wise;
be warned, you rulers of the earth.
Serve the LORD with fear
and rejoice with trembling. D
12Kiss the Son,

lest he be angry
and you be destroyed in your way,

for his wrath can flare up in a moment.
Blessed are all who take refuge in him.

This is the last of foustrophesin the psalm which consists of a main idea distidiferent)
from the other strophes. Remember that the stroppeetry is the same agparagraphin
narrative or exposition/exhortation genre. Themadea of this strophe is the opportunity for
repentance granted to earthly rulefsvo waysare presented as options: eithekigs the son
(upon the hem of his robe or upon the hand; Leygtddims p. 55), thus doing homage as a
sign of surrender, or beirdgestroyed. No other option is given. Their kingdoms hang by a
single thread and may be dissolved in the Son’shaabany time. Kings, presidents, and world
leaders who bask in the glory of their power shaattierrejoice with trembling at their
opportunity toserve the Lordin such an influential capacity. Their power ¢& nause for pride
and self-glory, but for fear and trembling at tlewgty (graveness) of the responsibility (1 Cor.
2: 2-3).

Putting the ideas of the four strophes togetherhaxe the following

A. World leaders—representing the nations—foolistigrapt to maintain their authority
independently of God and His law (vv. 1-3).

B. God will not allow world rulers to rule independigrbecause He has already established the
rule of Christ over the entire world (vv. 4-6).

C. According to the sure promises of God to Davidd®as granted victory over the kingdoms
of this world to His Son, Jesus Christ, who waktioy all competitors to His throne
(vv. 7-9).

D. Nevertheless, God offers the opportunity of repecé and surrender to all world rulers and
nations. Either they worship Jesus Christ asuttieersal king, surrendering their claim
to independence, or they will be swept away inSba’s wrath (vv. 1-12).
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C. Stylistic Features of Psalm 2

"Why do the nations conspire

and the peoples plot in vain? As far as the structure is concerned, w,

2The kings of the earth take their stand A 1-3 consist ofvhat kings say about the

and the rulers gather together Lord’s rule over them. D—

against the LORD and against his Anointed One. “We don’t want the Lord to rule over

3“Let us break their chains,” they say, us!”

“and throw off their fetters.”

*The One enthroned in heaven laughs; /Verses 4-6 consist gihat the Lord

_E)he Lord scoffs at them. B says to the kings about their rejection.
Then he rebukes them in his anger “I have already chosen my king, so g

and terrifies them in his wrath, saying, over itl”

64 have installed my King on Zion, my holy hill.”

I will proclaim the decree of the LORD: He saidte, Parallel strophes

“You are my Son; today | have become your Father.

8 Ask of me, and | will make the nations your inhenite,

the ends of the earth your possession. Verses 7-9 consist gihat it |

®You will rule them with an iron scepter; . L e
ou will dash them to pieces like pottery.] to His S_on about the kings' rejection.
y : “You will rule over them no matter what

Therefore, you kings, be wise; they say.

be warned, you rulers of the earth.

1 serve the LORD with fear

and rejoice with trembling. Verses 10-12 consist gfhat the

12Kiss the Son, lest he be angry psalmist says to the kings abouf what

and you be destroyed in your way, A they sajd earlier(v. 3) and aboulyhat

for his wrath can flare up in a moment. the Lord says to them and to His Son

Blessed are all who take refuge in him. in responsgvv. 6-9). <+
“Surrender and worship...or perish!
Decide quickly; you don’t have much
time!”

D. Sermon from Psalm 2

Themain ideaof a sermon could be the following:

World rulers should humble themselves by surrendeng to Jesus Christ as Savior and
Lord. This brings up the followinguestiorn In consideration of their power and authoniy
should world leaders become Christians?Theanswerto this question could make up the
points of the sermon.

I. Any attempt to rule independently (or insubordahgt of Christ and His law is futile (useless)
because Christ has already been crowned as thersal king (Strophes A and B;

vv. 1-6).

II. The enthronement of Christ as king is the fulféimh of the ancient promise to David, king of
Israel, and is fulfilled in the person and workJesus Christ who is now reigning over
the world from heaven at the right hand of GodRhther. (Dan. 2 would be a key text in
developing this point.) (Strophe C; vv. 7-9)

lll. Any attempt of world leaders to resist the autiyasf Christ over their administration will
result in ruin—either in this life or in the lite come, or both. (Strophe D; vv. 1-12)

IV. Any leader who surrenders to Christ’s rule overddministration will be blessed, and the
people of his country will be blessed through hi8trophe D; vv. 10-12).
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Of course, you could slice the cake much diffegentis is only one possibility. You would
also want to shorten the main headings to pithiefostatements which can be remembered. |
have included long headings above only for explanatAnother possible outline would be the
following:

I. Kings rebel (from strophe A)

II. God laughs (from strophe B)

lll. God decrees (from strophe C)

IV. Kings tremble...or perish (from strophe D)

The student can see that a psalm, like the epistlidse NT,should be examined from several
different perspectives and angle®’ou will discover something new froeachangle.
Furthermore, you will notice that the basic metlbbthterpretation is theameas that of
interpreting the epistles (see “The Steps of Exsfgs. 79, Wolvaardt; McNeillBiblical
Interpretation—The New Testament Epistles

E. Meaning blocks in Psalm 34 (NIV)
Of David. When he pretended to be insane beforendlgich, who drove him away, and he left.

! will extol the LORD at all times; — —
. . . . A David will never cease praising God
his praise will always be on my lips
2My soul will boast in the LORD; B David will also boast in the Lord’s goodness, amase who
let the afflicted hear and rejoice. are in trouble will hear this boast and rejoicétie Lord.

3 : : .
Glorify the |—_ORD with me; c David invites others to give due weight to Godiltites
let us exalt his name together. and to lift high the name of God in praise and \uigrs

End of first strophtA —a call to- proise

4 sought the LORD, anche answered me; D David prayed for help, and the Lord rescued him|
he delivered me from all my fears. [a] from the things he feared.

®>Those_who look to himare radiant; b

their facesare never covered with shame.| E Those who look to the Lord for help will smile,
- and they will never be ashamed because the Lord

will not fail to answer their prayers.

6 . .
This poor man called, andth heard him;
p © LORD card mm David’s humble cry for helpThis poor man) was

?e saved him out of all his troubles. [a] F heard by the Lord, and the Lord rescued him.
The angel of the LORD

encamps a?rounmosew b G God sends angels to protect those who believe in
and he delivers them. Him and obey Him. They encircle them and protgct

them from harm (cf. Ex. 23: 20; Heb. 1: 14).

End of second strophB— reasons for praise

8 . ) David invites those in trouble to put God to thst te
Taste and see that the LORD is good; H to see for themselves that He blesses those whb ftru

blessed is the man who takes refuge in hi Him..
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®Fear the LORD, you his saints,

They are further invited to reverence the Lord—be|i

for those who fear him lack nothing.

The lions may grow weak and hungry,

but those who seek the LORD lack no good th

awe of Him. Those who worship Him will not lack.

Although powerful lions lack food, those whq
look to the Lord for help will lack nothing
they need.

J
[op

End of third stroph€—call to- praise and. reasons

" Come, my children, listen to me;
| will teach you the fear of the LOR

David wishes to teach the Israelitesy(children) the
proper worship and reverence for God on the bdgik)o
his personal experience of God’s help and delivagand
(2) his understanding of the law of God (cf. Déut2-5).

2\Whoever of you loves life

and desires to see many good days,
13keep your tongue from evil L
and your lips from speaking lies
Turn from evil and do good:;
seek peace and pursue it.

Fu

be

ne

to the covenant (true believers) by loving othersu shall not

commandments brought to mind here. The commandraeats
summarized by “ ‘“You shall not take vengeance,bear any
grudge against the sons of your people, but yoll lslve your

liIness and enjoyment in life will come to thodeonare faithful

ar false witnessandYou shall not murder are the two

ighbor as yourself; | am the LORD.™ (Leviticu8:18 NASB).

the next stropt reads more like wisdom psalrr

End of fourth stroph® —a call to- worsiip and reverence rather than praise specificaflly includes a
call to obedience. Thus, we can see thapthése hymngdo not all fit a neat and predictable formula. isethat

>The eyes of the LORD are on the righted

and his ears are attentive to their cry;

The Lord watches over true believers and hears
their prayers, but He frowns upon those who do

M

®the face of the LORD is against those who do e\
to cut off the memory of them from the earth.

evil and will not give them an eternal future. (Th
blessing and curse of the covenant. See F

1%

End of fifth stropheE —reasons for praise, worship, and reverence

" The righteous cry out,

When in trouble, true believers cry for help, ahe {

and the LORD hears them;

Lord responds to their prayers. He rescues then

he delivers them from all their troubles.
8The LORD is close to the brokenhearted
and saves those who are crushed in spirit.

from their suffering either by getting them out of
troubleor by giving them more grace to bear thei
suffering (v. 18).

End of sixth stroph& —reasons for praise and worship

19 A righteous man may have many troub
but the LORD delivers him from them all;
“he protects all his bones, o
not one of them will be broken.

Believing in God will not free us from afflictiomd suffering,
but the difference is that God will eventually—hetlife to
come—deliver us from every affliction. Even ourypital
bodies will be preserved for eternal life (cf. B%: 8; Jn. 19: 33).

End of seventh stroph8 —reasons for praise and worship
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21 = it vngi : .

Evil will slay the wicked; ) Unbelievers will be put to death by their own
the foes of the righteous will be condemneq P unrighteousness, and the enemies of God’s peop
22The LORD redeems his servants; will be declared guilty. But God will save those

no one will be condemned who takes refuge in hinl Who serve him. He will not declare guilty those
who put their trust in Him.

End of eighth strophkl —reasons for worship, reverence, and praise (again, similar to wisdom psalmg

For the meaning blocks above, | have provided mormrementary than summary. Refer to the
summaries for Psalm 2 for an example of how yowlkshgo about making summaries. Below, |
have provided the summaries of the strophes wieNeldping the meaning structure.

F. Stylistic Features of Psalm 34

Of David. When he pretended to be insane beforendlgich, who drove him away, and he left.

T will extol the LORD at all times; Call to praise

IZHS pralse.w111 alwa}_’S be on my lips. I will continually praise the Lord; therefore
My soul will boast in the LORD; praise and glorify the Lord with megiving
Lot Hhe . hear and rejoice. A Him theweight (glory) which is due to His

Lt afflicted e g

name. You should do thizcause...

3Glorify Hhe LORD with me;

Note theimperative verbs

Let ws exalt his name togetirer. indicating the obligation of praise.
_— >

Praise is not optional.

*1 sought the LORD, and he answered me Reason for praise
«— «—
he delivered mefrom all my fears. ...I have personally experienced the
5 74 ho look diant: Lord’s help in the past—help which give$
Those who lookto Him are radiant, me the certainty of His help in the present
i .' and future. He even sends His angels tg
their faces are never covered with shame. quard us. Therefore. .

®This poor man called, and the LORD heardhim;
«— «—

he savechim out of all his troubles.
4_

Note thepast and presentverbs

"The angel of the LORD indicating past petitions, answered
prayers, and present help from the Lord.
encamps arognthose who fear Him , We have many reasons to praise Him.

andHE delivers them.
—

Call to praise

8Taste and see that the LORD iy good;
—_— > ...put the Lord to the test for yourself

blessed ighe man who takes refugein HIM . A Prove Him, even as | have done, and you
will see that what | am saying is true.

*Fear Hhe LORD, yow his saints; You should reverence the Lobecause...

[ Note theimperative verbs ]
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/

...the one who reverences Hir, seeks Him,
and trusts Him is blessed and will lack
nothing he needsHowever...

Reason for praise

for those who fear Him lack nofﬁirg.
_>

The lions may grow weak and hungry, B

but those who seekthe LORD lackno jaa/fﬁity.
—>

[ Present tense verbs showing present provis%n

Call to worship and
reverence through obedience

1 Come, my children, Listen to- me;

| will teach you thdear of the LORD.
2\Whoever of you loves life
and desires to see many good dien—implied

13,_):“,, your tongue from exil A
and [keep—implied] yowr Ups from speaking Lies:

...let me tell yoL how to sincerely
reverence the LorcKeep His
commandmentsby guarding your
tongue, by being truthful with your
neighbor, by seeking peace and
reconciliation rather than revenge, angd
by being kind to hir...

—>
“Turn from exil and do- good;
—> —>

[ Imperative verbs showing obligation. ]

seek peace and pursne Ut
—> e

The condition of loving life and seeing many go@yslis to keep the covenant. There is no sure
covenant blessing without obedience. Verse 12-&3sisbtle if...then statemer@ut how can we
keep His commandments? Extreme self-effort? Not by believing in His abundant grace to
change us. Only by His continuing grace working us can we hope to become in practice what we
are in position (Phil. 2: 12-13).

Note further that there is no contradiction betwissming the Lord andraising the Lord. Any
attempt to praise the Lord without godly fear areping His commandments is hypocrisy, not praisé.

Reason for praise

1> TheEeves oF THE LORD are on theighteous
andHIS EARS are attentive tdheir cry;

1 THE FACE OF THE LORD is against those who do evi
to cut off the memory of them from the earth.

Y The righteous cry out, B

...becausi the Lord watches over those who
sincerelyfear Him by keeping His
commandments (vv. 13-14), and He listens
carefully to their prayer8ut the Lord frowns
upon those who practice evil. They have no
future on earth Furthermore...... the Lord
listens to the righteous and He rescues them

andTHE LORD hearsthem;,

HE deliversthem from alltheir troubles.
8THE LORD s close tathe brokenhearted
and_saveg$hose who are crushed in spirit.

from every difficulty. He is intimate with them
and will save them eternally and completely—
both body and soulOn the other hand...

YA righteous man may have many troubles,

but THE LORD delivers him from them all;
furthermore...]

Verses 19-20 is developing parallel. Note th
interpretive comment “furthermore”.

11%

Ohe protects all his bones,

[furthermore...]
not one of them will be broKen.

Verses 19 is an antithetic parallel. Note e Verse 20 is
synonymous.All andnot one.

Typology—(cf. John 19: 36).
The deliverance of Christ is
also typological for the
ultimate deliverance of all
believers.
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“LEvil willslay the wicked; [a]
the foes of the righteous!l e condemned. [b]
?2THE LORD redeems his servants; [a]

no onewill be condemmed Who takes refuge in him[b]

Old Testament Poetry

/

B

cont.

...the unrighteous, whose wicked lives
prove that they daot fear the Lord, will
perish because of their own deeds, and
they will be condemned because they d
not seek their safety in God. But the
Lord saves those who serve Him and
who trust Him for their protection.

o

In the meaning structure suggested above for P9A3épresents the commands made to
believers to praise, worship, reverence (fear),arey the Lord B represents the promises to
believers for their ultimate, eternal deliveranaani affliction, their daily provision, the Lord’s
answers to their prayers, and His intimate preswaittethem. Embedded B is the sad,
horrible fate of those who do not fear the Lord dod’t obey Him—condemnation, lack of any
future, God'’s disapproval. Therefore, the psalmigés his audiencleoth positive and negative
reasons for praising the Lord. On the positive site the blessings and protection for the
righteous; on the negative side are the curses tifgowicked. The blessings and curses are
evidence of the covenantal structure for the psalms

Interpreting Proverbs

Almost all of thewisdom literatureof the Bible is poetry. A few exceptions are foundob
1—2 and 42: 7-17 which are written in narrativeneTest of the book is poetfyroverbs,
Ecclesiastegexcept 12: 9-14)Song of Songs, and the wisdom psalars poetry. As in the
Psalms the poetry in allvisdombooks is interpreted tteameway, through a careful
examination of the parallels, figurative languageaning structure, etc. Proverbs 1 is the
thematic introduction to the book, so this may lgmad place to start with our analysis of

Proverbs.

|. Meaning Indicators and Stylistic Features for Poverbs 1 (NIV)

(1) *The proverbs of Solomon son of David, king of Israel:

Inclusion
= N
(2) ?for attaining [a]
(3) forunderstanding [a]
words of insight,® [b]
(4) foracquiring [a]
a disciplined and prudent life, [b]
(5) [for—implied] doing [a]
what is right and just and fair; [b]

Verses 1-7 serve as tlitle and
preambleto Collection | of the
book of Proverbs (see outline)

This is series of synonymous
parallels, but very proverb pair has
distinct emphasis and does not say
exactly the same thing as the other
pairs.Wisdom and discipline,
words of insightare the means to a
disciplined and prudent life and
doing what is right and just and

fair. Therefore, L2-3 emphasize thg
knowledge itself while L4-5
emphasize thexpected results of
this knowledge.

o)
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(6)*for giving
prudence
to the simgle.
(7) [for._giving --implied]
*=" Kknowledge and discretion
to the young—
(8) ° Let the wise
> Listen andaddl to their éamiqg,
_ >
(9) andlet the discerning
g@fguuéna%—
- /
Inclusion

(10)°for understandingroverbs and parables,

(11) [for understanding—implied]the sayings and riddles of the wise.

[a]

[a]

[d]

[b]
[c]

[b]
[c]

[e]

[e]

Old Testament Poetry

In L6-7, the emphasis is upon the
recipients ofprudenceand
knowledge namely, thesimple
(simple-minded) and thgoung.

(L5 and L7 is arellipsisin which
for giving, L6, is omitted in L7 but
is clearly implied.) But notice that
the proverbs are not just for the
simple and the young, but ftre
wise andthe discerning.Those
who are already wise cdisten

and add to their learning and
those who have sound judgment
(the discerning)canget[more]
guidance.

Thefor L2-7 is not a reason
indicator but a prepositional phras
indicatingpurpose.

U

The wordproverbs (v. 1) andproverbs,
parables, the sayings and riddles of the wise
form aninclusion which “includes” L2-9.

End of first strophe

The theme statement fBroverb: which sets forth thewo way: in
antithetic (contrasting) parallel—theay of the fooland thewvay
of the wise who fear the Lorc

(12) " THE FEAR OF THE LORD IS THE BEGINNING OF KNOWLEDGE,

(13)BUT FOOLS DESPISE WISDOM AND DISCIPLINE.

End of second strophe

(14)8Listen, my son,
—> 0

to your father’s instruction
0 &
(15) anddo not forsake

your mo ther's tcac/-ling.

0 2 O
"They [
will be agar/ana' to grace your head

—e
and tE/

17)
will be—implied a chain to adorn 5ourncck
* 0

(16)

p—

[a]

[a]

[c]

[c]

[b]

[b]
[b]

[b]

Westminster Theological College and Seminary—Ugandin—March, 2011

Verse 8 beginkecture One
of the father to the son, the
first of ten lectures in
Collection | (see outline of
Proverbg. This lecture
continues until 1: 19. The ter
lectures are often marked by
the addressny son(2: 1; 3:

1;4:1; 4. 10; etc.

L14-17 is ambab-bcbc
chiasm.The center of the
chiasm—and the emphasis
the proverb—is the teaching
of the father and the mother

Df
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(18)
(19)
(20)
(21)
(22)
(23)
(24)
(25)
(26)
(27)
(28)
(29)

(30)

My son, if sinnersatice you,
» o
[then—implied]do hot give ih to them.
> 4 L4
ol theyy@, “Come along with us;
- e ®
LET'S fie in wait for someone’s blood,

LET'S waylay some harmless soul;
@ O
12\ ET' S swallow them alive,
O

and whole,
e O
13 we will get all sorts of valuable things
D

and fill our houses with plunder;

14 . s
throw in your lot with us,

and we will share a common purse”—

then—implied]my son, do not gg alon

[a]

Old Testament Poetry

Lines 20-24 is @limactic or staircast
parallel which uses the repetitive
phraselet’s (a contraction ofet us).

[b] <

—

[a]
[a]
[a]

[a] like the grave,

See L29-30 for more negative commandis

Notice the progression hergzeme along
with us, what is morelet’s lie in
wait...what is morelet's waylay...what is
more,Let’'s swallow them alive..what is
more,Let’'s swallow them alive whole.

[c]

[@] ke those who go down to the pit; [C]

[a]
[a]
[a]
[a]

g with them,

0 g

do not set foot on their paths;
L _J

— >

(31)*°for their feetrush into sin,

o ® theyare swift to shed blood.
D

>

(32)"How useless to spread a net in full view

of all the birds!
(33)

(34)

theywaylay only themselves!

L24 is anellipsisin whichlet's swallow
them is omitted but implied.

All the [a]'s refer to theenticement: of
the gang. The [b]'s are the commandg
of the father not to follow the gang. Th
[c]'s are similes.

D

[b]
[b]

See L19 for the
first negative
command.

Note the parallelism alo not
go along, do not set foot on

[d]

[e]

their paths, their feet rush,
they are swift—all implying
the persistent activity of sin.

¥rhese merdie in wait for their own blood; [€]

[e]

Feetis a
synechdochga part
representing the
whole. The feet
represent the whole
person.

[f]

Line 32—ametaphorica expression forming aantithetical parallel with L33-34. The “yet” is implied on
L33. Dim-witted birds (ever hear the expressiondibrain™?) are not sufficiently stupid to falltma trap laid
for them by the fowler while they are looking. Y#te thieves wait for their own blood. In other dorthey lay
a trap for themselves their own full view and then fall into it!
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(35)*Such is the end [a]
of all who go after ill-gotten gain; [b]
. -
(36) it takes away the lives [a] Note the prepositiorgf which is a
. syntactical indicatorshowing the
wget It. [b] relationship between the parts of a
L sentence (Wolvaardt, p. 150).
End of fourth strophe
(37) 20 Wisdom calls aloud [a]
in the street [b] TheFirst Interlude to the father’s ten
lectures. An interlude is a pause
. . between two acts of a play—in this
(38) she raises ﬁef voice _ [a] case, a pause betweleecture land
D in the public squares, [b] Lecture 2from the father.

(39)
she cries out,

[a]

(40) in the gateways of the city

[a]

she maKes her speech.

-

End of fifth strophe

Zat the head of the noisy streets [b]

[b]

| have representedisdom by
also the symbol for the gospenj

innocence by saying, “I never heard her voice!”

Wisdom ispersonifiec by a woman crying out in the public streets. L®iglanabab-babachiasm. By using a
chiastic structure, Solomamphasizegwo different elements(1) Wisdom’sactivityis emphasized with four
verb phrases-ealls aloud, raises her voice, cries out, makes hepeech. She wants to be heard and is not
ashamed of what she wants to &y.Her public presence is emphasized. She is diukiest intersections of the
city and at the gate. In other words, wisdom ishidden away in some dark corner where men caarrfend

her. She is in every place where people are gadheBhe cannot be avoided by people who will wastliaim

(41)2“How LONG willyou simplgnes [a]

(42) love your simple ways?
—>
(43) How LONG wUL mockers [a]
D
(44) delight in mockery
—
(45) andhow long will—implied] fools [a]
L
(46) hate knowledge?
—>

[b]

[b]

[b]

Wisdom now begins her speech. Note the
quotation marksHow longis the beginning of
wisdom’slament. Shecomplainsabout simple-
minded people and those who mock wisdom. L
is anotheellipsiswhich omits the wordlow

long will which are implied in the sentence.
Simple ones, mockersandfools are progressive
terms indicating a progression into a sinful
lifestyle. Thesimple onesare gullible and easily
influenced by thenockersandfools who are
entrenched in their rebellion against God.

54
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(47)*°If you had respondei to my rebuke,
»Pr® T ﬂ i

(48)[then—implied] I would have poured ogt my heart to you

» M- = L4
(49) AND [I would have—implied] made my thoughts known to you.
Lot nedy s gt o
o4 ) . Verse 23 illustrates the
(50)“"But sinceyou rejecteds me when | called difficulty in translating
D @ «—— O & D‘ Hebrew. The NASB reads,

“Turn to my reproof,

(51) AND no-one gave heed when | stretched out my hand | Behold, I will pour out my

spirit on you; | will make
4+
* G ﬂj ﬂj my words known to you.”

(52)*°since you ignored all my advice
—>

@ ﬂj Since is a reason indicator.
Sincesomething happened,
(53)and wowld not accept my rebuke, Lhe” something else will
< appen.

The NIV has made v. 23 into &n..then statement. For this reason, | have shown theradtithe verbs to be
uncertain or contingent. In other words, sometimmgst happen in order for something else to happéisdom
would haverevealed her thoughismenwould have respondedo her and notejected her.But they rejected
her, resulting in the consequences in L54-62. Mwtesyntactic indicatoi§ and, but since, andwhich show the
relationships within the verses. The vech#ied andstretched outare past tense, indicating that wisdom’s
invitation had been rejected thus far. Howevegsdoeim still hopes for a change of heart from herenak (v. 33).

(54)[then —implied] ?°l in turn will laugh [a]

— — Climactic paralle with
t your disaster: b emphasis at the end of L56
a Y- disa [ ] and L57—ke a storm, like
_ a worldwind
(55)1  will mock [a]
B ’

when calamity overtakes you— C
Taa ‘ty a ‘ [ ] emphasis

(56).*"when calamity overtakes you like a storm, [d] /
b L
(57) Lwhen disaster sweeps over you like a whirlwind, [d]
> C_J

(58)| when distress and trouble overwhelm you.  [C]
End of sixth strophe |:,'=> Y

Chiasmecddc of L55-58 is based on the vertwertakes andoverwhelm and on the similesike a storm
andlike a whirlwind.
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(59)“Then they will call tome [a]

Ln @ ——*
(60) but |

will not answer;

Parallelismabab of L59-62 is based on
[b] | affirmative verbswill call andwill look and

ﬂj —_—— on the negated verlll not answer and
. will not find. It is also based on the
(61) they will look for me [a] conjunction but, in L60 and 62.
(62) but will not find me. [b]
— -

L63-66 is either a chiasm or
parallelism depending on

(63)?°Since they hated knowledge [a] [a] | how you look at it.Hated

@ Seev. 1 andspurned are

(64)and dud not chhoose to- fear the LORD, [b]

synonymous verbs, arid
[b]| not chooseandwould not
or acceptare both negated

(65) since they would, not accept my advice [0] ~  [a]

verbs and are synonymous.
However, the syntactical
indicatorssinceandand are

|::>-<

(66) and spurned my rebuke,
4_

in abab parallel.

[a] [b]

L63 begins aince...ther reason statemernthén is
omitted but is implied in L67)

(67)>![then —implied] thg wll eat the fruit of tl'gir ways [a]
(68) and be filled. with the fruit of their schemes. [b]
— - o

(69)**Forthe waywardness of the simple wlll kil them, [c]

s D
(70)and the complacency of fools will destroy them;  [d]
e — @&

The law of sowing and reaping which occurs througfvoverbs.

(71)**but whoever listens to me will live in safety
(@) —_—

(72)and [will—implied]bgat ease, without fear of harm.”

End of seventh strophe

Westminster Theological College and Seminary—Ugandin—March, 2011

will be filled goes beyonavill
eat. Thus, synonymous parallel$
are usually more than simple
repetitions of ideas. A more
accurate interpretation i,

what is more...B. This parallel
could be interpretedhey will
eat...what’s morethey will be
filled (or gorged to the point of
being sick). The same could be
said of L69-70.will destroy
them expresses an eternal
punishment beyondill kill

them which is temporal.
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[I. Meaning of words and phrasegStep 3.3Wolvaardt, p. 79and
Meaning Blocks of Proverbs 1Step 3.4Wolvaardt, p. 79)

We will accomplish both steps simultaneously byedeping the meaning blocks in Proverbs 1.

(1) The proverbs of Solomon son of David, kingskl:

(2) *for attainingwisdom anddiscipline; A
(3) for understanding words of insight;
(4)*for acquiring a disciplined amarudent life,
(5) doing what is right and just and fair;

Studying the proverbs of Solomon is for the
purpose of acquiring (getting) practical knowledg
(wisdom) producing an orderlydfsciplined) and
sensible prudent) life which is just and fair.

[¢7)

(6)*for giving prudenceto thesimple,

(7) knowledge and discretion to the young—
(8)°let the wise listen and add to their learning,
(9) and let the discerning get guidance—
(10)®for understanding proverbs and parables,
(11) the sayings and riddles of the wise 5

End of first strophe

[®N

The proverbs make simple-minded people an
young people wise. Furthermore, people whd
are already wise are invited to become even
wiser. Those who make careful judgmertkse (
discerning) are invited to get further instruction
(guidance for making good judgments by
learning to interpret the proverbs. (The
omission of the mocker and the fool in this
introduction is significant. See below).

(12)" The fear of the LORD is the beginning of knowled

A person begins to acquire wisdom by

(13) but fools despise wisdom and discipline.

End of second strophe

C

worshiping God and accepting His lay
but fools hate God'’s law and His

=

(14)8Listen, my son, to your father's instruction
(15) and do not forsake your mother's teaching.

discipline (cf. the synonymous paralle]
in Ps. 19: 7-9; see also Bruce Waltke|
Proverbs I. pp. 100-101.

(16)°They will be a garland to grace your hea

D

Do not turn away from your father's and
mother’s teaching. If properly applied,

(17) and a chain to adorn your neck.

End of third strophe

our teaching will adorn your life with
honor and respect.

(18)*°My son, if sinners entice you,
(19) do not give in to them.

Son, don't follow the crowd, no matter how much it
promises you.

(20)*If they say, "Come along with us;
(21) let's lie in wait for someone's blood F
(22) let's waylay some harmless soul;
(23)*let's swallow them alive, like the grave,
(24) and whole, like those who go down to the
(25) *we will get all sorts of valuable things
(26) and fill our houses with plunder;

(27) **throw in your lot with us,

(28) and we will share a common purse"—

Some people will promise you success through
injustice and fraud, even murder. They will preten
to offer you community and belonging through
crime and wrongdoing. (It should be noted here that
the father describes the activity of the unrightewmu
the worst possible terms usihgperboleto describe
any kind of injustice toward others as a means of
financial gain. There are more subtle forms of
injustice that are also condemned—"“little white
lies” and character assassination through slander

[=X

~—
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(29) *my son, do not go along with them G

(30) do not set foot on their paths;

(31) *® for their feet rush into sin, they are swift teedlood

(32)'"How useless to spread a net in full view of all bivels!

(33)*®These men lie in wait for their own bl
(34) they waylay only themselves!

(35)*°Such is the end of all who go after ill-gotten gain

ood;

(36) it takes away the lives of those who get it.

End of fourth strophe

(37)*°Wisdom calls aloud in the street,

(38) she raises her voice in the public squareg
(39)?*at the head of the noisy streets she crieSout,

H

Old Testament Poetry

Don't throw in your lot with people
who compromise biblical principles
for material gain. Such people violate
God’s law without thinking of the
consequences.

Even stupid birds have sense enough
not to fall into a trap they have seen
laid for them, but sinners cannot
understand that the trap they lay for
otherswill become their own ruii

(40) in the gateways of the city she makes herdpee

End of fifth strophe

God’s wisdom through His word and throug
creation is being proclaimed in every place
men live and work, so that no one can clai
they have never heard it (cf. Rom. 1: 18-32)

(41)%"How long will you simple one{
(42) love your simple ways?

(43) How long will mockers J God? How long will you fools hate the knowledgeGufd and
(44) delight in mockery everything which is goodHpw long?indicates that their
(45) and fools rebellion against wisdom has been persistent, jptglfieom their

How long will you simple-minded people enjoy followg the
crowd? How long will you mockers enjoy ridiculitige law of

youth (Waltke Proverbs,|. pp. 202-203).

(46) hate knowledge?

Note: In summarizing meaning blocks, you are alq@aning words and phrases in your own words. #oel
trying to understand the text and make it plaigdor audience bparaphrasing you are not offering an
alternative translation. Therefore, you have aateregree of liberty in your summary.

(47)%%1f you had responded to my rebuke,
(48) 1 would have poured out my heart to yj

K

(49) and made my thoughts known to you.

(50)?*But since you rejected me when | called

(51) and no one gave heed when | stretched outamg,hi

(52)®since you ignored all my advice
(53) and would not accept my rebuke,

L

(54)?°1 in turn will laugh at your disaster;

(55) | will mock when calamity overtakes you—
(56)2’when calamity overtakes you like a storm,

(57) when disaster sweeps over you like a whirlyind

(58) when distress and trouble overwhelm

End of sixth strophe

you.

Wisdom will come to anyone who submits
himself to God’s sovereignty over his life.

The mocker and the fool have rejected
wisdom; therefore, wisdom will reject
them on the day of calamity. Stated
another waysincefools have mocked
wisdom,then wisdom will mock them.
L50-53 is thepremise of a conditional
statement. L54-58 is tlemnclusion
Sincethe premise is true—fools have
rejected wisdom-then the conclusion is
also true—wisdom will mock them.
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Further commentary on vv. 24-27.

If a person rejects the Lord in this life, the Lovdl also reject him at death. Since he mocked
the Lord in this life, the Lord will also mock hiat death. The rejection by the Lord must be a
reference to death. Every man has the opporttmitgspond positively to either special or
general revelation while he is living, but at dedtis pleas for help will fall on deaf ears.
However, there may come a time in a man’s life whemsno longer potentially receptive to
God’s invitation This is represented by theocker and thefool who have gone beyond the
resistance of theimple oneor gullible person. The mocker and fool may repnepersons who
have gondeyond the possibility of repentancén vv. 24-27, there seems to be the certainty
and finality of judgment based on the finality béir rejection of wisdom.

Themockerand thefool have not rejected wisdom once or twice when shedcto them, but
repeatedly their whole lives. In his analysished thocker and the fool roverbs Waltke
holds outno hopefor their restoration—unlike the gulliblsithple ones)who may be
influenced to turn from his foolishness to wisdoMa(tke, Proverbs pp. 203, 112-114). As
indicated above, the purpose of the proverbs isgke thesimple wise and thevise even wiser,
but nothing is said about the benefit of the prbsdp themocker and thefool.

(59)?®“Then they will call to me

When the final disaster of death comes upon thdse w

(60) but I'will not answer; M reject God’s wisdom, God will not answer their srfer
(61) they will look for me mercy. Although they will look to Him for help, Heill
(62) but will not find me. not show Himself. (Once again, this is not theafryrue

repentance—which God will always hear—but the ory
mercy when the final disaster, death, has come.)

(63)?°Since they hated knowledge
(64) and did not choose to fear the LORD,

Since they did not listen to the law of God or fdar

30 - .
(65)7"since they would not accept my advice His reproof, they will finally suffer the eternal
(66) and spurned my rebuke, N consequences of their own sinful lifestyles. The
(67)'they will eat the fruit of their ways eternal law obowing and reapingwill be

(68) and be filled with the fruit of their schemes. | fulfilled in their judgment.

(69)**For the waywardness of the simple will kill them In the end, their doom is well-

(70) and the complacency of fools will destroy them (Q || deserved, for they have brought theif
judgment upon themselves.

(71)*3but whoever listens to me will live in safety

(72) and be at ease, without fear of harm.” P Whoever responds to the wisdom of
God through repentance and faith will
End of seventh strophe be saved.

[1l. Sermon on Proverbs 1: 2-6

The title of the sermon could bé/hy should we study the proverbsPheanswerto this
guestion could béree partsof the sermon:
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I. Because the proverbs impart the knowledge necessaiy living successfully
A. By imparting practical knowledge
B. By developing discipline and order
C. By developing good sense
Il. Because the proverbs are an important means tpractical obedience
A. In living a disciplined life of sound judgment
B. In living a just and fair life
lll. Because the proverbs are for everyone
A. For simple-minded people and young people whadk experience
B. For experienced people who already have muchisdom.

To fill out the sermon, various proverbs could lsedito illustrate all the sub-points in the
outline (A’s, B’s, and C).Proverbsspeaks extensively on the subjects of disciplinand
judgment, justice and fairness, wisdom, and yoV¥itu could use an exhaustive concordance or
the cross references in your study Bibles.

IV. Stylistic Features in the Meaning Blocks of Preerbs 1

Proverbs 1 (NIV)
(1) The proverbs of Solomon son of David, kingsfkl:

(2) 2f0r atta|n|ng W|Sd0m and dISCIp|II’]e, The purpose of the proverbs_
(3) for understanding words of insight; A attaining knowledge which leads to
(4) *for acquiring a disciplined and prudent life, practical godliness and a good life

(5) doing what is right and just and fair;

4 i .

(6) “for giving pruden_ce tﬂ_"e simple, B The purpose of the proverbs to

(7) knowledge and discretion the young— specific audiences—to make the
simple and the young wise and to

(8)°let the wise listen and add to their learning, make the wise and the discerning

(9) and letthe discerning get guidance— B even wiser

(10)®for understanding proverbs and parables, The pUFPOSEKOf gfigng lk“%‘("'edge—

(11) the sayings and riddles of the wise. A ;%ggt”?;ore nowledge leading to a

(12)” The fear of the LORD is the beginning of knowledge, | Introduction to thetwo way: which

(13) but fools despise wisdom and discipline. are described in the following verses;
the way of the father's and mother’'s

instruction or the way of the gang.

(14)8Listen, my son, to your father’s instruction
(15) gand do not forsake your mother’s teaching. The father promisesisdom’s rewar(of
(16)° They will be a garland to grace your head blessing irprivate. Synonymous with Ladyj
(17) and a chain to adorn your neck. D Wisdom’s callin public places(L37-40).
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(18)*°My son, if sinners entice you,
19) do not give in to them.
(

Inclusion

—

~

(20)'!If they say, ‘Come along with us,

(21)let's lie in wait for someone's blood,

(22) let's waylay some harmless soul;

(23)*?|et's swallow them alive, like the grave,
(24)and whole, like those who go down to the pit; judgmentin L31-36. (Note the highlighteq
(25) 1 we will get all sorts of valuable things words in L21-22 and their parallels in L33

(26)and fill our houses with plunder:;

(27) **throw in your lot with us,

Old Testament Poetry

The father’s first warning to thesor against following
D the gang. Synonymous wittLady Wisdom'’s warning
to the simple onem the streets (L41-46).

cont.

E The deed. of the gangare synonymously
parallel withtheir rejection of wisdom
(L47-53). Thepromiseof easy moneys
antithetically parallel withhe certainty of

34.) Further, the promises of easy money
correspond to the father’'s promise of the
blessings of wisdom (L16-17).

(28)and we will share a common purse"—

—

Inclusion

(29) my son, do not go along with them, The father'sseconowarning to the

(30) do not set foot on their paths;

(31)* for their feet rush into sin, they are swift to shed blood. | iudgment

(32)*"How useless to spread a net in full view of all the birds! | with the promise of

(33)*®These men lie in wait for their own blood; easy moneyn L20-
| E 28. While lying in

(34) they waylay only themselves! wait for someone

(35)'°Such is the end of all who go after ill-gotten gain: else’s blood, the gang
(36) it takes away the lives of those who get it.

(37)?° Wisdom calls aloud in the street,

(38) she raises her voice in the public squares;
(39)2 af the head of the noisy streets she cries out,
(40) in the gateways of the city she makes her speech:. callsto the simple irpublic
(41)?? “How long will you simple ones

(42) love your simple ways?

_/

D son against following the gang
followed by his reasons in L31-36.

The certainty of

antithetically parallel

is actually lying in
wait for their own
blood (L21-22).

As thefather callsto his son in
private(L14-17),Lady Wisdom

places(cf. Waltke).

(43) How long will mockers

C

Lady Wisdom warns theimple ones, mockers,

(44) delight in mockery
(45) and fools
(46) hate knowledge?

and foolsin the streets.Synonymous witlthe
father’s warning the son in privatéL14-17).

61

Westminster Theological College and Seminary—Ugandin—March, 2011



Biblical Interpretation Old Testament Poetry

(47)%°If you had responded to my rebuke,

The rejection of wisdonis

(48) I would have poured out my heart to you synonymously parallel witthe

(49) and made my thoughts known to you. deeds of the gang.20-28).
24 . : The certainty of judgmentor

(50)“"Buft since you rejected me when I called the rejection of wisdonis

(51)and no one gave heed when I stretched out my hand, | synonymously parallel the

. ) . certainty of judgmenfor the
(52)*°since you ignored all my advice Toods o tho ggng_m_%)_
(53) and would not accept my rebuke, E The tempora(lj OutGOm?fof |
(54)*°T in turn will laugh at your disaster; g‘i‘if;ﬂ%hvg'ﬁe‘;@;iﬁ th':;fayn‘;__
(55) I will mock when calamity overtakes you— which deserve judgment.

27 : : This is thdaw of sowing and
(56)“"when .calaml‘ry overtakes you l|!<e a s‘rorm, ' reaping—the deed-outcome
(57)when disaster sweeps over you like a whirlwind, relationship between sin and
(58) when distress and trouble overwhelm you. judgment.

28, .

(59) Then they will call to me Lady Wisdomcalled out to unrepentant
(60) but I will not answer; C sinnersin the streets and was rejected. No
. one listened. At the final disaster—death—|
(61) they will look for me unrepentant sinnergall out to Lady
: : Wisdom,but she rejects them and does not
(62) buft will not find me. answer ther

(63)*°Since they hated knowledge

(64) and did not choose to fear the LORD,
(65)* since they would not accept my advice
(66) and spurned my rebuke,

(67)* they will eat the fruit of their ways
(68) and be filled with the fruit of their schemes.
(69)*For the waywardness of the simple will kill them,
(70)and the complacency of fools will destroy them;

The law ofsowinc and reapinc—
thedeed-outcomeelationship

E between sin and judgment. L67-70
are synonymous with L33-36.

As the father promisdsessin¢ to the son if

he will listen to instruction, so Lady

(71)* but whoever listens fo me will live in safety Wisdom promiseprotection and

. salvation. Thelaw of sowing and

(72) and be at ease, without fear of harm.” C reaping—the deed-outcomeelationship
between listening to wisdom and receivin

salvation.

The stylistic arrangement in Prov. 1: 1-33 is, ¢hiere, ABBA, DEDECECEC.
The important thing is seeing the interchange betwhe father's commands to
the son in contrast to the gang, wisdom’s publeesh, and the consequences of
the gang’s actions.
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V. Outline of Collection | of Proverbs

The following is an outline o€ollection | of Proverbsadapted from Bruce K. Waltk&he
Book of Proverbs For a concise commentary on the Proverbs sed/isgom Literature.

Collection | (1:1—9: 18)
Collection | sets the context for the entirety of the book i@ntade up of extended poems in
praise of wisdomvhich serve to motivate the reader to receive tiselom offered in all
seven collections (Waltke, p. 10).

A. Title with Preamble (1: 1-7)
1. Title (1: 1)
2. Preamble (1: 2-7)
B. Prologue (1: 8—8:36)
1. Lecture 1: Exhortation to listen and to eject the gang’s invitation (1: 8-19)

[First Interlude: Wisdom’s rebuke of the gullible (1: 20-33)]

. Lecture 2: Safeguard against the wicke@1(1-22)

. Lecture 3: The Lord’s promises and the sos obligations (3: 1-12)

. Lecture 4: The value of wisdom (3: 13-35)

. Lecture 5: Get the family heritage (4: B)

. Lecture 6: Stay off the wrong way (4: 109)

. Lecture 7: Don’t swerve from the right wa (4: 20-27)

. Lecture 8: The folly of adultery and thevisdom of marriage (5: 1-23)

O~NO TP WN

[Appendix: Three inferior types of men (61-19)]

9. Lecture 9: The high price of an unchasteife (6: 20-35)
10. Lecture 10: The unchaste wife’s seductivactics (7: 1-27)
[Second Interlude: Wisdom'’s self-praise to the glible (8: 1-36)]

C. Epilogue: Rival banquets of wisdom and folly (91-18)

Waltke offers the followinghiastic arrangement for Collection Poverbs Vol. I. p. 12).

A—Rival invitations of the father and the ganghe son 1:8-19
B—Wisdom'’s rebuke of the gullible :20-33
C—Janus: The father’'s command to heed teachiag as
safeguard against evil men and the unehaife 2:1-22
D—The father's commands to heed teaching 3:1—4:27
D'—The father’s warnings against the unchastie wi 5: 1—6:35
C'—Janus: The father’s warnings against Wisdorival 7:1-27
B'—Wisdom'’s invitation to the gullible 8:1-36
A'—Rival invitations of Wisdom and the foolish womé#o the gullible 9:1-18

(A janusis a transition saying which looksackwardto what has been said before émavard
to what is going to be said afterwards. IncidegfalValtke calls the structure of Proverbs 1: 1—
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9: 1-18 aconcentricpattern, not @hiasticpattern (I. p. 12). In his terminologygcancentric

pattern iISABCCBA while achiastic pattern iSABCXCBA with a middle element (1. p. 47).

Thus, there are differences among scholars abeuwtdfinitions of stylistic features, but this
should not concern you. The important thing isde the patterns regardless of what you wish to
call them. Understand, however, that there arastici patterns with a middle element.)
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